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PART 1. (continued. )
Line for Read

at the bottom 1 N... NN
Add at the bottom : These Notes and references,
in form of answers had been written (or were
written) to the queries of Mr. H. H. Wilson.
4....Joyatsi.ciee coanao. Jnbti.
16....2. Vidika or Bidika.. Vidéhka or Bidéha

10,085 ............83%
1l....LusNaw, Dava &c...Lus-NaN, Da’va’, &c.
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17....GE’LHONG ..csv0....GE'SHONG
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PART II.
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Nors.—The Sanscrit words in the titles of the treatises, mentioned in this volume, have been rendered in Roman
character according as they were expressed in the Tibetan (letters), without endeavouring to correct them according to
the rules of Sandhi of Indian and European grammarians. Also in the list of Errata, such mistakes in printing, as the

intelligent reader himself may easily correct, have not been included.
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VIL

ON THE

GOVERNMENT OF SIAM

By Carprain JAMES LOW,

M. A.S. C.

Note.—The orthography of such words as are of P4&li origin has been subjoined in foot notes with the
assistance of Mr. R, PauLa, a P4li Scholar. Sec.

T'se Government of Siam is monarchical and perfectly despotic in practice,
but in principle it affects to be regulated by strict impartiality and by
justice.

At the head of the nation is the King, whose national designations are
Phrdyd Thai, ¢ Lord of the Thai race,” or Khko-ung Lo-ang, (the supreme
ruler.) He is also both the protector of the Phra Satsana (*) or Buddhist
faith, and the chief judge in the Empire, to whom ultimate appeals are
made from inferior judicial departments. He is not however the head of
the Church, the Hierarchy being under a Phrd Phootthi-bng (*) or high
priest, who merely regulates ecclesiastical discipline, without interfering in
matters of state.

The King ought to be guided in his public conduct by his Pkra
Maha Rachakhroo (°) or spiritual guide and his chief ministers ; and it is to

(") Pali, Pra sdsana. (*) P. Pra Buddha angga. () P. Pra mahé réja guru,
A



246 ON THE GOVERNMENT

be suspected from the nature of past events, that when deficient in talent
and energy he becomes a mere puppet in the hands of a yet more despotic
(if such be possible) aristocracy.

From whatever source the legislative power proceeds, it appears to be
enforced with less regard to public opinion than was generally exhibited by
the ancient Dynasties and Princes of Hindoostan, even while in the pleni-
tude of sovereign authority ; because they felt that their subjects if they
did not actually rebel against oppression, could, upon a fitting occasion,
easily transfer their allegiance to a domestic rival or to a foreign invader.

The succession in Siam is hereditary in the male line. Women are not
admissible to the throne, which is one political feature distinguishing the
Siamese from the natives of Hindoostan. The eldest son succeeds, although
it has not apparently always been thus,* next to him other sons, then
the brothers of the King. But any one of these may be set aside
from incapacity. It does not unfrequently happen that the King pre-
vious to his death nominates a successor, hoping thereby to prevent a
civil war. The motives, however, which urge him to such a measure being
generally unjust, partial or fanciful, and to the exclusion and prejudice of
the Somdet P,khra Chdau lok t,hoo—or heir apparent, they consequently
defeat the object.

It rarely happens that a new reign is not begun in disorder and blood.
But the evils which here follow a disputed succession are little felt beyond
the precincts of the palace, and the spheres of the respective contending
parties. These last seldom embrace, or come in contact with, the mass of
the people, which finds its best safety to consist in neutrality. It is this
culpable apathy which rivets the chains of the subject, and is the surest
bulwark of the oppressor’s throne; for the new King rises triumphant over
the ashes of his slaughtered brethren, and finds equally in this case, as he
should have experienced in a quiet succession, that the machinery of

* Kemfer, vol. 1, p. 23
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Government has not been disturbed, and that it is yet as rigid, formal and
energetic as before. '

It must be confessed that their system of government is in many
respects well adapted to the genius and locality of the people; that it is
minutely, as well as extensively efficient, cannot be denied. It is to these
causes, and to the constant tension preserved throughout the various sinews
of the State, that Siam is entitled to rank amongst the kingdoms of the
East ; for neither her population, since that is but limited, nor her territo-
ries, large though ill-peopled as they actually are, would confer a right te
such an honor.

The Government penetrates by its spies into the domestic circle, and
even punishes those, who having the opportunity do not become informers ;
never trusts an individual, however low in office or high in favor and
dignity, with any degree of solitary and unchecked power ; suspects every
subject to be a disguised enemy; and exacts from the bulk of the male
population their personal service, and from the higher ranks the homage of
slavery and fear ; monopolizes wealth ; cripples and confines trade both
domestic and foreign by senseless, unprofitable and perverse restrictions, and
mean, narrow minded regulations, and is frequently for a time indulgent to
delinquency, that in the end it may satiate its cupidity and shew itself
unsparing, as it always is, in retribution.

There is a strong affinity betwixt the Siamese and Burman plans of
government. But in their details it would seem that a firmer chain of
responsibility has been wrought throughout the body politic in Siam than
in that of Ava. :

Were the 7T',hai nation as bold and militant as they are crafty, plausi-
ble and ambitious, they might well from their unanimity be deemed danger-
ous neighbours, even to European settlements. For what else than their
unity of purpose could have enabled them, until checked partly by Euro-
pean influence with inferior numbers, to overawe the Malayan States of
Keddah, Perah, Patani, Salangore and others. They are perfectly aware
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of the ground on which they stand; for while collectively affecting to
despise the Malayan character in every respect, they yet as individuwals
behold them with a dread which is quite ludicrous. This feeling may have
arisen from their experience of the determination generally evinced by
seafaring and piratical Malays, for the agricultural Malays are generally a
quiet set of people. If combination, destitute of patriotism, or true military
spirit, can give to Siam the power to controul those possessing perhaps more
personal courage though less organized means of defence, to what a distance
may we suppose they would be cast behind European troops, should they
ever be so unfortunate as to lead themselves into a war where these may
be encountered.

It were vain to indulge in the belief that the Malays will ever firmly
join to repel their invaders. They have never been united and have never
constituted a nation since they sent off colonies from the original body,
whatever transitory power insulated States may have at different periods
of history possessed.

Were Siam to relax her system of rule, and to admit of her outer pro-
vinces being governed by irresponsible chiefs, instead of controlling each
by a council of twe officers specially nominated at court; and were she
to permit foreigners freely to resort to all her ports, we should soon witness
the result of such policy in the dismemberment of her Empire. We must
believe that those chiefs would speedily imbibe from their European visit-
ors, new ideas on every subject, and principally on commerce, and that
having once leaped the barrier to improvement they would hasten to join
with those, or to employ the knowledge they had gained, in asserting inde-
pendence. Such considerations however do not perhaps weigh so much
at the court, as the dread of losing revenue by fairly opening the trade of
inferior ports.

Unless Siam unalterably adheres to her present scheme of policy,
extension must weaken her, for she is not in the condition of a State borne
down by a superabundant population to which emigration is a relief; a fact
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sufficiently apparent from the care with which she prevents the migration
of her subjects and especially of women—although I am free to confess
that the same reason will not account for a similar prohibition in China.
Her main territory is so thinly peopled in comparison with its extent of
surface, that instead of being able to support and spare a drain from its
numbers, she is forced to check emigration by sumptuary laws. A man may
indeed obtain permission to leave the country, or may quit it without leave
having been granted, but in neither case (unless he happens to live on the
boundary) will he find it possible to take his family with him,

If the restriction was to be removed the greatest part of Lower Siam
would soon be abandoned by its inhabitants.

‘When the King of Siam is spoken of by a subject his real name is
never mentioned. The usual designation on such occasions is Phrd ong.

His titles however are very numerous, and in the following which have
been extracted from authoritative law digests, and authentic letters, the
Sanscrit scholar will probably find allusions to more western regal titles.

In one work he is entitled Phrd Karunna prabaat Somdetcha éka
t,hots-irdt Eesd-in badromma bap,heetird Phra Phootthee Chiau yo hoa-khroo
ong somdetcha Phra Narai song meekk,ha Racha tham an maha praseet.(*)

¢« The pre-eminently merciful and munificent, the soles of whose feet
¢« resemble those of Boodd,ha—the exalted, the one; he who claims descent
“ from the mighty father of Rama [Thotsarot]; and who may be compared
¢« with Iswara, who is supremely blessed in the possession of all that mortal
¢« can desire, and who like Boodd,ka the Lord, is head over all. He is
« like Phra Narai (a title of Rama), and his piety and virtue transcend in
« brightness the magnificence and lustre of his imperial state.”

It must not be supposed that the Siamese are such idiots as to believe
that these outrageous titles are with justice applied. They candidly allow

(*) P. Pra karuné pra pida tkachhatta oras isvara parama .... pra Buddha .... pra
ndrdyana ..., rdja dhamma . ... mahd prasettha.

B
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them to be the phrases of adulation. Again we have in another place the
following addition to the quotation just made :—

Somdetcha P,hra Eka t,hats-ong Eeso-an barommanarot P,hra Chaau
na-yoohoa,(*) which means “ he ‘who is in possession of all that mankind
covet and desire, and who is famed for virtue and dignity.”

And P,hra maha Krasaat Chadu faa, Chaau p,hén deen Chaau p,heep,hop
Chaau Cheeweet.(*)

“ The greatest of princes; firmly established in justice and virtue; -
lord of earth and sky, of life and death, whose sway is unbounded.”

“ And Chakkrap,hat somdet P,hra Chaau Kroongsee Ayoott,hatya theppa
“ maha nak,hon song phranam P.hra T heenang.*) The wielder of the
“ mighty discus of the Gods, the great Lord and King of Kroong see Ayoot-
“ thaiya(*) (the old capital—the name being officially applied to the new one,)
“ which in brilliancy and splendor vies with the bright abodes of the
“ Gods. He who is privileged to sit on the exalted P,kra 7' heenang
¢ (throne.)” |

P,hra P,hoott,hee Chau yohoa settanakaan nea Racha Aat P,hra Cheen
At,heet,(*) P,hra theenang sooveeraam reenthan, P,hra K, hoon lo-ang (or
Khong or K hoang Lo-ang.)

“ He who like Boodd,ha is exalted above the heads of mortals; who
“ reclines on the regal chair, fixed in the west. He is the mighty ruler of
“ nations and resembles Rdme /”

He is also termed—

Chaau kroong P,hra nak,hoon.
Kroong Krasattra. Lord of the country.
P,hra Maha Krasat. The mighty and the just.

(*) P. Pra eka chhatta anga Issara parama narotama pra....

(*) P. Pramahd khattiya .. .. vibhava jivita.

() P. Chakkavatti .... Pra ....Sri Ayudhya deva mahd nagar .... prandma
() Ayodiya, or Oudh.

() P. Pra chanda ddichcha ; Sansc, Chandradditya,

(XXX




OF SIAM. 251

Baromma Krasat
Chaau k,hau deng. The Lord of the red rice.(*)

This title is bestowed on the King, because he distributes, or ought to
distribute dressed rice to all ranks during the three days on which is held
the great festival called Wan troot ¥ wan Songkhraan,*) It happens
about the middle of the fourth month. Much state is displayed on the
coronation of a king.

The account which is now to be given of the ceremonies which took
place on one occasion when a Siamese king voluntarily resigned the sceptre
to his ‘legal successor, has been principally extracted from a MS. in the
Thai language.

« The illustrious sovereign of earth and sky having publicly announc-
“ ed his intention to pass the remainder of his life in the service of religion,
“ and to resign the crown into the hands of the Chaau lok thoo yai, or heir
“ apparent, named Chau faa da dooa, the astrologers were therefore required
“to fix a day for the august ceremony of installation.

« All the officers of state in the capital, and all the governors of pro-
. “vinces and their subordinates, who could be spared from their important
“ functions, were summoned to the presence, that they might behold, and
“ swear allegiance to, their new king, and be gratified by laying their
“ heads beneath the sublime feet. They were also directed to bring their
“ wives to court in case of their services being desired as attendants on the
“ queen.

“ As the fortunate day approacl;ed the populace were entertained with
“ feasting and every kind of revel, and the priests were sumptuously fed
“ and clothed.

“ The prince went frequently in procession round the city [or that
“ part of it which is fortified.]

(") Perhaps rather Chau khau din, lord of cultivable land.
(*) Sankranti, the entrance of the Sun into the zodiacal sign aries,
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“On the morning of the auspicious day he went abroad in
“ dazzling state; and on his return bathed in consecrated water
“ [nam mon.] This water was mixed with lime juice and exquisitely
“ scented. Having bathed, he perfumed himself with the peng hom.”
[this paste is composed of rice flour, sandal and lignum aloes.] Atten-
“ dants now presented the regal robes and dress, consisting of a gold-
“en vest with tight sleeves [Salong Phra-ong]; and an embroidered
“ under garment, below which depending from the girdle and reaching
“ down the thighs hung deep and richly embroidered and ornamented
¢ slashes of cloth” [or Ckai Kreng.] These resemble in some degree the
ornamental dresses worn by Chinese actors when representing on the
stage Tartar heroes of old, and in the same respects may remind us of the
Spanish costume.] “ He put on likewise the Cherbat and Khem Khat
“ or broad waist belt and plate, and the golden configurated apron (called
“ P,ha hos naa), and the mantle (or P,ka t,heep), and he threw gold chains
« around his neck. From his shoulders depended the Eentkanoo [or jewel
“ flowered shoulder ornament),* and a splendid 7'hapsowang [or gorget of
« gold set with jewels] adorned his breast. Richly embroidered belts [Sar]
“ crossed his body diagonally from the shoulder to the side [to the ends of
« these are attached golden ornaments called Eeng: Sa-eeng is the name of
“ whole]; his arms were encircled with massive and costly bracelets
¢ [ Krong khen and rat kheng], and his fingers shone with diamond rings.
“ On his feet were the Salang prabaat or royal slippers.

“ Thus gorgeously apparelled the sublime prince passed into the hall
“ and placed himself in the midst of a ring of prostrate dignitaries and
« officers. The astrologers now came forward and raised the wén kéo teen
“ t,hiyan [or mystic tablet], on the edge of which lighted tapers had been
« fixed, and invoked the supernal powers to vouchsafe their protection to

* 1t will be found in that drawing of the Prabaat in the acoount published in the Trans-
actions of the Royal Asiatic Society.
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“ the prince, and to bless the kingdom which he was about to rule. The
“ tablet being then laid down, the astrologer took a leaf of the betel vine,
“ and held it over the flame of one of the tapers, which he also extinguished
“ with it.

“ With this blackened leaf he made nine mystic marks* on the forehead
“ of the prince. And now appeared the Phra maha mongkoot or tiara,
« which was brought forth supported on a golden staff!”

Of this tiara a drawing is exhibited in the drawing of the divine
foot already before the Royal Asiatic Society. Its pyramidal shape is
in allusion to the Oonnaheet Sancha of the Bali, the tiara of Boodd,ha, and
may probably be typical of the solar ray ; for it has been stated by Maurice
that the same shape was retained in the Persian diadem, and in the
Phrygian bonnet, which adorned the statues of Mithra, and that the Druids
(who were followers of the elder Boodd,ka) wore a similarly formed cap.

His Siamese majesty wears his crown only on occasions of very
particular ceremony.

“ The chief astrologer, (he is frequently a Brakman) next approached
“ the crown and made to it three several obeisances.”

These are thus performed. The person rests on his knees, joins his
open hands, and raises them until the tips of his fingers are on a level with
his forehead, and then, without removing them from that position, bows his
head to within about two inches of the ground.

“ When the prince had been crowned by the astrologer, he took the
“ son phrakhan or bow and sword of state in his right hand, and seating
* himself in his palankeen (bootsabok) was conveyed amidst the astounding
“ chorus of all manner of musical instruments to the hall where the throne
“ rested, shaded by the sekkachat or seven-tiered umbrella. The Bali
“ formule ordained 'to be read on such solemn occasions were duly
“ attended to.”

¢ Typical of the nine evacuatory organs of Boodd,ka.
C
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RovaAL APPURTENANCES. .

There are five things especially appertaining to royalty. The Setta
chatra (*) orseven-tiered umbrella ; the P,katckanee (*) or fan ; the P,hra k,han
(") or sword, the diadem, and slippers. But it is also essential to regal dignity
that it should be attended by the Amancha, (*) which couiprehends a (%) Mon-
tree or prime minister, a Parohita (°) or astrologer, an Ak,khalt,hatso or person
through whom the King is addressed [etiquette not permitting that he should
be personally spoken to in public]—a land surveyor, a Chattok,kaho (7)
or umbrella bearer, a K, katta k,hako (®) or armour bearer, Cliattant,ha (®) an
elephant, A¢sawa (*°) a horse, Phra t,hammarong noppharat (*') aring, set with.
nine kinds of precious stones ; bearing perhaps allusion to the churning of
the ocean by the Gods, or to the nine gems of Vicramdditya’s Court; and
lastly and ungallantly an Ak,khamahesee (**) or queen, herself of royal blood.
Should a lady of equal rank not be obtainable, the King may marry one of
inferior or plebeian rank ; but she is not then entitled to the above appella-
tion. She can only claim the title of Phra Sanom. It is owing to this
punctilio that Siamese kings, rather than diggrace and confound their line
by an unequal alliance, prefer marrying distant scions of their own family;
and, when such cannot be obtained, their own sisters, like the Egyptian
princes of old.

It would be only repeating what has been narrated by those who have
at various periods, some of them recent, visited Siam, were a description to
be here given of the state maintained at Court on common eccasions of
ceremony. The historical account of the country by M. D. L. LouBere
in the 16th century ; Mr. Craururp’s mission ; and the late Dr. FINLAYSON’s
account in 1821-22 may be consulted with advantage.

(") P. Satia chhatta. (*) P. Vijani, (°) P. Khagga. (‘) P. Amachcha. (*) P. Mantiné
‘() P. Parohita. (') P. Chhattagbho. -(*) P. Khaggagdho. (°) P. Chkaddanta. (*°) P. Assa.
(") P. Navaratana. (**) P. Aggamahést.
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These are sufficiently decisive of the fact, that the Court is equally
devoid of real splendor, as its inmates are of taste, feeling and honor; and
that a paltry affectation of rating their knowledge, institutions, and
strength as a nation, at a level beyond that to which other people of other
regions have attained, and a morbid, fantastical and delusive imagination,
have insensibly nursed and matured in them the belief, that their country
and all that appertains to it, are collectively or individually superlative,
or as they would express it—ek * the one,” than which nothing is greater.

To pull them down from this high vantage ground to which a sickly
fancy has raised them would be no easy task. The events of the Burmese
war has no doubt shaken the basis of their pampered vanity. Yet nothing
has transpired in the measures and ostensible policy of their Court to shew
that it has wrought a very salutary change: and if such a palpable, and
it might be thought fearful, example has proved no obvious stumbling
block to them, but has only .contributed to render them greater bigots to
former systems, there is no likelihood of their soon emerging from demi-
barbarism, or of a field being opened on which either enlightened philan-
thropy can labor with any prospect of success—or policy calculate for the
issue of the future.

Still the existing. defects which we cannot but deplore, belong more to
the Government than to the people; who are naturally cheerful, imagina-
tive and charitable. Their poetry, romances and dramatic works have all
a powerful tendency to soothe the mind, and even to take from the bitter-
ness of the thraldom they endure. Living in the utopian land of fancy,
and viewing every thing as if it were actually what it ought to be, and not
what it really is, truth, and particularly that sort which is apt to destroy the
illusive mirage which surrounds them, becomes to them an unwelcome guest,
divested in their sight of every attraction which endears herto civilized man.

It will be well for Siam if schemes of conquest do not lead to her ruin.
She was not long since in the high way to military supremacy over the
whole Malayan Peninsula, although conscious that she must in her course
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have trod on the delicate political relations of the power which but lately
humbled her most ancient and potent adversary ; and to conclude ;—is it
certain that the nation does not now think in its blind pride thatit was
formerly deceived in its high estimate of the strength and courage of that
adversary? and are we sure that the contempt which such an erroneous
. conception must always create, does not fortify it in a belief that the British
are less powerful than had been represented ? .

The rules by which Siamese kings affect to regulate their public and
private conduct have been chiefly derived from the Bali religious moral and
civil codes. Access has been obtained to several of these, and from them
have been extracted the rules for kingly governance which occur in these
pages. ’

The people look up to the king as to one by whose conduct they are to
regulate their own, and it is to be regretted that so long as his behaviour
does not manifestly and direfully affect their own happiness, they are about
equally disposed to follow a bad as a good example. But this last is a moral
truism in every half civilised country. The king ought to practise patience
(Khanthee ') when occupied in state affairs, rigidly observe the rules
of justice and truth (Sackha *) and be possessed of a discriminating judg-
ment (Dheetee ®) regarding mankind. He ought to be punctual, decided
and unremitting in business, and be ever alive to the interests of his subjects ;
refraining from extorting or exacting from them with rigor what he may even
rightfully claim as hisdue. He must faithfully observe the Seelang (*) or
eight moral obligations, and prove his worth by generosity, disinterestedness
(Panee Chakang °) and attention to the reciprocal duties betwixt man and
man, (Aweekang. °) He should beware of repaying hastily injuries by
revengeful actions, and rather increase his fame by the display of calmness
and forbearance ( Moothoowang. ’) Harsh and petulant expressions must

(') P. Khanti.  (*) P. Sachcha. CG) P. Thits  (*) P. Silan., ¢) P, Panitalkan.
() P. Avégan. () P. Muduvan,
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be avoided by him, nor ought he to visit slight offences with severity of
punishment. Every animated thing will claim his tender solicitude and
compassion, and his enmity ought to be as open as his friendship.

The Parohkita dhamma (*) are instructions which were given to
MALINTHA, a renowned king of old. '

Soott,ha b,ha-chané weesoo t,haiya.
Soodt,ha b,hachané ma- Keeleeng.

K, hatang j,hapetee-D,hammany.
Anoosa sattee-Satsamed,hany.
Pareesame d,hang-Summa pasang. (*)

Under these heads it is enjoined that a king must strenuously persevere
in the duties imposed upon him by his exalted station—and in those enjoined
by the precepts of Boodd,ka. He ought to strive to subdue his passions—
seeing that temperance and impartiality are required from a prince.

He must constantly study the religious and moral codes, and the law
code of the Empire, and regulate his mind and his behaviour by what these
contain. If he desires knowledge let him gain a thorough acquaintance
with the P,hra D,hamma or Bali ( Dharma, moral code.)

A sovereign ought to be indulgent to the husbandman, and lend him
money, or make advances to him of grain, receiving in return one-tentk part
of the produce of the harvest. He should regularly issue pay to the officers
and servants of the State, with every class of dependents, yearly by two
equal instalments. [Siamese officers it is notorious do not receive regular
pay—hence oppressions.]

It is incumbent on a king to visit the sacred pagodas and the Wat or
temples. His Siamese Majesty goes once a year in ¢Aatkatheen or holy
procession to the chief of these. On entering one he takes off his shoes.

(") P. Parbhita dhamma. () P. Suddha bhéjane wesodhiya suddha bhéjane makilan
khdldan jahdpeti dhamman antsd sati sassa medhan Purf samedhan sammdpdsan.
D
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The candles and incense tapers having been lighted, and the crystal vases
full of flowers being arranged, the king approaches the shrine of Boodd,ka.
Then having taken tapers and flowers in both hands he falls on his knees
and, having raised his hands with what they hold above his head, repeats
some particular prayers.* These finished, he spreads part of his robe on
the floor before him, and placing on it his opened hands with the palms

‘downward, he makes three several profound obeisances, at each of

which his head touches the backs of his hands. He concludes by perform-
ing three similar obeisances to the superior, and making such gifts as are
customary. The superior, and the rest of the priests sit unmoved during
the ceremony, assuming the attitude said to have been the favorite one of
Boodd,ha when he instructed his eighty-four thousand followers.

The king is cautious of exhibiting such humility oftener than custom
prescribes—and waves it when he can.

When he goes abroad he uses the precaution of sending heralds in
advance to warn all priests to keep out of his sight; since were he to meet
one the customary homage must be paid, which it is believed would tend to
diminish the respect which the multitude pay to 4is person.

The Siamese do not supplicate Boodd,ka, and rarely any other divi-
nity, for riches or any other good in this life—at least they suppose that
entreaties for such would not be attended to.

They deprecate evil rather than implore good—and their exorcisers of

‘possessing spirits, and expounders of the Nangse tamradoo or horoscopes,

candidly allow that unless the faith of the applicant be lively their arts are

-of no avail. There is no doubt that in hypochondriacism such a belief

might be of assistance in effecting the cure of a patient.
In their plurality of Dewattas or inferior divinities, a Siamese sometimes

* Generally as follows : akk,hee t,hawayang p,haho boop,hang chéné t,hattawa. Seetee
kappako teeyo ap,heeropo t,harento wee takkatayang paromang sook,hang.
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selects one whom fancy makes him think will be propitious, and who bears
the brunt of his intercessions. He does not however when unsuccessful
treat the god with such abuse as an ignorant catholic vents towards his
unkind saint.

Intercessions for benefits to be derived in a future state of existence
are supposed to be most successful, especially if charity be superadded to
them. The forms most in use belong to the Hindoo ritual of ancient times ;
and in the Bali, range under the following heads. (') P,kra P,hoott,ha boocha
(priya) maha dechawunto—P,hra d,hamma boocha pranyo—and P,hra sang-
k.ka boocha maha P ,hakk,hawaho—Dbeing respectively to Boodd,ka for power,
riches, knowledge, and superhuman qualities, in subsequent states of the
metemsychosis. To Phra dhamme [which is Dhurma, and in the Bali of
Siam seems to comprehend the word or holy writ personified] for wisdom,
knowledge and scientific acquirements, and expertness in the arts condu-
cive to comfort ; and lastly to the priesthood [whether any member of it
be present or not] for a superfluity, in the next state of migration, of all
that mortal can desire.

To return to the subject—when the king has concluded his obeis-
ances and devotions as described, the superior priest blesses him ; and
we may give him credit for pronouncing it heartily, since it becomes mani-
festly his interest to encourage the return of so substantial a votary. The
terms in which the priest repays the king for his pious visit are these—as
taken from the Bali. .

(®) « Yat,hawaree waha poora paree pooreento teesa k,harang ewamé waeeto,
“ theenang petanang ooppa kappatee eecheetang pat.heelang tooweehang-

(") P. Pra Buddha, pijd mahatejavanto—Pra, dhamma piji pangyo .... Pra sangha
p¥%a maha Bhogavanto.

(*) P. Yathdwdriwahipurd, paripirentusigaran éwamewaitodinnan, pétd nanupakappati,
Ichchhitan pachchhitan tuyihan, khippa mewasamijjhatii, sabbepurentuchittasankappd, chando-
pannarasi yathi, Sabbhi tiyowiwajjhantii, sabbarogowinassatii, mdtebhawat wantardyo, sukhi-
dighdyukobhawa, Abhiwddanasilissa, nicchan waddhdpachayino chattiro dhammawaddhanti,
dynwannosukhanbalan, Bhawatusabbamangalan, rakkhantusabbadéwatd, sabbabuddhinu bhiwena,
&c. Sabbadhammdnubhdwena, §c. Sabbasanghdnubhdwena, &c. Saddsotthibhawantute.
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“ keeppamewa sameento sangkapa chanto pannaraso yathasapp,hee teeyowee
« meewatchanto sapp,haroko weenatsantoo mahate bhawa [this sentence or
« from sapp,hee to bhawa is thrice repeated] abhewa tanasecleet saneetchang
« P hootd,ha. Patcha eeno d,hamma wathantee ayoowanno sookk,h ang prha-
“ long b,hawattoo sapp,hamong k.halang rak,hantoo sapphat,he wita sapp,ha

« P,hootd,ha noopphawena sat,ha sotee bhawantoote sapp,ha d,hamma noopp-
o« hawena, &c. sappha sangk,ha noopp,hawena, &c.”

The king concludes the ceremony by pouring out a libation of pure
water on the ground repeating the while the following Bali invocation of
the powers of heaven, earth and hell, the names of his ancestors included—
to witness the virtuous resolves which fill his mind.

(®) “ Eemeena boonya-kamé mata peeta p,hawantooté k,hroo ooppacha-acha-
“ riyé-nd metta peecha Eentra, Yommaracha Nakha—K,hroott,ha Chak-
“ keennaree—chakkeennara—P,hra T,horanee K, hongka—Sapp,he T he-
“ wa— Manootsa—maha sattha— Teemeeya—sett,hee—Chamaha racha anooma
“ t,hantoo.”

A sovereign of Siam is rarely seen abroad, and to guard against trea-
chery he is difficult of access. He must however be almost daily visible to
his ministers—and attend to public affairs in open hall.

The Government affects publicity on all occasions ; and matters of state
policy are often openly discussed. If the wisdom in the councils of a nation
might be measured by the length of deliberations, those of Siam might
claim a high station. But the tediousness of the deliberative proceedings
at its Court is the effect of pride, rather than of any anxiety to bring talent
and collective wisdom to bear on every part of a subject under discussion.
It is the finesse of a petty spirit, which sooner than forego the silly for-
malities which incumber its motions—and the paltry advantages which it

. () P. Imindpunyakammena, matdpitd bhawantute, gurvupajjhichariyd mettipicha, indray-
amardjd, ndga, garudhdcha, kinnaricha kinnard, pra dharani, gangd, sabbedewa, manussd, mahd-
sattha setthi cha, makdrdja anumodants.
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hopes delay will give it over those with whom it has to negociate—will
consent to delay or even forfeit present valuable and pressing interests.

When the king goes abroad he is preceded by the Tamraat or bamboa
bearers, in files of two each. They proclaim, by the Bali word sadet the
approach of majesty, and they clear the way by a hearty application of
their bamboos to the backs of the throng. It is consequently the
interest of ‘every one, mol in office, to keep at home when the king
takes an airing. No acclamations rend the air on his advance. The
old adage “that a cat may look at a king,” would scarcely apply here.
The people must squat in the mud or dust, and remain with prostrate body
head averted and downcast eyes until the cavalcade has passed. A band
of music also precedes the king. He is generally in a sort of palankeen,
carried by eight bearers, and close to him are the Chaan seng dap or state
sword bearers ; the tamroat hak or spearsmen, and other officers. Behind
him follow the Mahat lek or honorary attendants. They have been called
Pages by some writers,* and they are so in several respects. They here
carry such articles as the king may want for immediate use, such as his
betel box, his smoking apparatus, clothes and arms.

The rest of the cavalcade consists of guards and inferior attendants,
while here and there are persons with pellet bows to shoot earthen balls at
those who do not get quickly out of the way, or are wanting in respect.

The King of Siam keeps numbers of elephants, although he rarely
rides on one. The white elephants have been described by many travellers.
Their color is by no means pure white, but has a slight admixture of grey
or brown in it, and may perhaps be best compared with that of the Malacca
peninsular white buffalo. The former however owes its color to some organic
defect, as that of albinos in the human species does, while the latter is
of a distinct species.

* M. D. L. LOUBERE.
E
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It is well known that the Siamese believe that the royal elephants
are receptacles for migratory souls of kings. For this reason they may
not be rode on. The white elephant is in Bali MSS. described as
lineally descended from the famous Chatt,hanto (*) or preternaturally gifted
elephant of Himala, which of old bore on its back the renowned Raja,
or P,kraya, Barommd chakkra, he who could throw the mighty Chakkra,
the fiery discus of the gods. IBN Barrura informs us that when he
visited Ceylon white elephants were venerated there—next to the
white elephant, in estimation, are white monkeys and horses. We may
by the way remark that the Siamese have not yet thought fit to be
so consistent as to include the white race of men amongst their predilec-
tions. But they go by cold scholastic rule, and not by reason or feeling,
and will waste more mistaken humanity upon a tiger or muskito than
they are always willing to shew towards one of their own species. '

From all that can be gathered there is no great degree of state kept up
in the interior of the palace. The king (if he does his duty) rises at day
break. Having dressed, he prays and bestows food on the priests; and
then drinks some rice gruel. Proceeding next to the hall of state he trans-
acts the business of the morning. Breakfast succeeds, the assembly dis-
persing to their houses for the purpose. The king’s cooks, and his imme-
diate privateattendants are women. If his queen is an (*) Akk,hamaheesee or
of royal descent, she may eat with him, and if not, then only by special
request and permission. '

The trays on which his food is served up have wooden covers; over
these cloths of silk are put in shape of a purse, the cords of which having
been drawn, the chief cook affixes his seal. The king breaks the seals him-
self, when the dinner is placed before him—such a custom evinces at a
glance, the instability of the throne. The dishes usually consist of butcher’s

(") Chhaddanta. (*) Aggamahési.
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meat, chiefly venison, fish and other food—these are boiled, broiled, roasted,
stewed and chopped:—perhaps thirty dishes (China cups gilded) are
served up regularly. Tea is a beverage which amongst the higher ranks
is always on table, but it does not form as in Europe an essentially
component part of a breakfast. Having breakfasted the king takes the
betel and the pipe, and towards the afternoon he proceeds to the great hall
where he hears the reports of his officers regarding the internal adminis-
tration, the resort of shipping to his ports, and the condition of sur-
rounding states. He dines at 8 or 9 and retires to rest.

There is a Rong So-at mon or Ha So-at mon—a. sort of chapel in the
palace where the queen and her attendants go to pray. The king’s is separate.

Every written mandate emanating from the king must bear an impres-
sion of the royal seal, without which it would be invalid. The impression
is either that of the (*) K,kotchasee or fabulous tusked lion—or it is of the
(®) Rachasee, another fanciful species. Every public officer has his seal of
office. That of the P,ira K, hlang, the minister for foreign affairs, has a
lotus engraved on it, and the same kind is employed by the P,hriya or
governor of Ligor.

It is affirmed by intelligent natives that the temper in which the Court
may be for the time, is evinced by the nature of the seal affixed to a docu-
ment or letter. The king’s seals are preserved with great care, nor are they
entrusted beyond his presence. A seal bearing the impression of a yak or
Rakhsha* is indicative of a hostile feeling. The yak is the Rakhsha of
India—a sort of Pan at times —but with few exceptions a malicious monster.

THE HiErarcHY.

The Church holds actually the second civil rank in the state and is
under the governance of the P,hra Phoott,ha ony or high priest. But no
priest can hold a lay appointment.

(") Gajasiha (or Sinha) (*) Rdjaha.
* A sort of sylvan deity—half human, gigantic, and of mixed moral qualities.



264 ON THE GOVERNMENT

The titles and designations of public officers are capriciously bestowed
—LouserE net unaptly calls them exlogiums—but his description of them is
unmethodised. The great stumbling block. to those who travelled in his
day was the necessity they fancied themselves to labor under of appreciat-
ing the nature and merits of Asiatic institutions by the standard of those
appertaining to European countries.

The influence of the (*) P,hkeekhoo or priesthood, opposed, it might be
thought in some measure to the power of the king, is entirely dependent on
public opinion. This expression may perhaps sound strange after the arbi-
trary nature of the government has been se frequently insisted on—but it
may be observed in explanation that here, where the pivot is religion,
popular feeling may prove destructive as in several other despotisms of the
individual ruler, without materially deranging the coercive system by which
he governs or the condition of the governed.

The king, whether he be a hypocrite or a conscientious supporter of the
hierarchy must, to save appearances, bow to it. Were it not that we must
be aware how large a share ambition had when creating such distinctions,
we might be startled to find virtue, or at least its undetected semblance
taking amidst a half polished people its proud stand above earthly dignities.
The P,keck,hoo claim superiority over the rest of mankind because
they are the vicegerents of Boodd,ha, and observe (if we are to believe
them) two hundred and twenty-seven moral precepts (or (*) Seenla.) The
king’s inferiority consists in his only observing five on ordinary, and eight
on extraordinary occasions. These last are facts, ‘whether voluntary, or
enjoined by the calendar. The body of the laity are nearly on a level with
the king in these respects.

THIRD Curass.

The third class in the state comprehends the civil and military officers.

Immediately below them is the body of the people ; there being no distinct

() Bhikkhi. () Sila.
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middle class. The consequence is that there is often but one step betwixt
abject penury and the acme of exaltation ; and the grovelling slave of to-day
spurns to-morrow the man who was but yesterday his equal.

Offices are hereditary—but not absolutely so. The holders receive
small salaries—inadequate for their support, which are paid once in a year,
although two periods of payment are enjoined in Bali writ. The king
bestows on them slaves, goods, and land, and they make up for limited
incomes by rapacity and venality, which it can hardly be doubted are con-
nived at in the main, although an occasional example ostensibly on public
grounds, but really to gratify private pique and the avarice of the court,
may be made.

The king addresses an officer by his title and not by his name; and to
an untitled subject he calls out iz ai nan—‘ ho you there,” or he uses the
second personal pronoun, meong, thou !

The following scale of ranks in Siam has been framed from their codes
of civil and criminal law; and from various MSS. in the T%a: language,
received from natives of the capital. It is probably still imperfect—and
I pretend not to determine how far its operation may be really modified in
practice.

- Next in personal and civil rank to the king is the Akk hamahesee, ®
or queen and the princes of the blood.

These last are, the Kko-ang lo-ang wang na, or lords of the interior
division of the palace—amongst whom ought to be the Somdet P,kra
Caaulok thoo, or heir apparent. The last heir apparent was termed
Chaau Khrommachet. .

The K,ko-ang wang k,hlang, or lord of the centre division—and Kko-
ang wang lang, Lord of the rear division. The term Chddu includes all
other scions of the royal stock. It must be discriminated from the word
Chiu—which is less dignified—and often means plain Sir. Nang is

() P. Aggamahesi.
F
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equivalent to Madam. Chddu T',kai, the Siamese people ; and Chaau P,hama,
the Burmese, are familiar terms—Chaau Krommasac is a title sometimes
given to a general.

P,ho raksa moo-ung is a viceroy. When the Siamese conquer a
country a dignitary of this class is appointed, either until the former prince
is restored, or a new one installed.

Next are officers of the state who rank according to a scale of Ndd or
fields. The real possession of landed property is not essential. They are a
nominal aristocracy. The naa is sapda (*) or mere formality.

Rank. 1st. Thehighest rank—or of 10,000 Ndd fields. Of this there
are many officers—their titles differing greatly. The following are all
Somdet Chau P, hraya, viz.

S. C. P,kraya Ap,hai t,han. (*)

S. C. P,hraya Wongsa sooree sak.(*) The “ Peja Surusak” (*) (of
Kemprer) had direction of criminal courts and confiscations.” vol. 1, p. 26.

S. C. P. Sooreewong Montree. (°) The minister for shipping and super-
intendent of foreigners.

C. P. P,khonlathep. (°) Collector general of the land tax and other
assessment on fixed property.-

C. P. Chetchamnong p,hakdee. (7)

2d. Chau P,hraya, 10,000 Ndd.

The Yommaraat (°) or chief criminal judge is a Chau P,hraya. But in
one of their law digests he is placed 3rd on a bench of judges which were
assembled on a particular occasion.

The president of another bench which was assembled in the 1146th
year of the Choonla Sakkarraat, (°) or Thai Esa, was Chau P,hraya, Phet
P,hee Chai. ()

(") P. Saddhd. (") P. Abhayadina. (%) P. Wangsasiurisakka. (*) P. Wejjasu-
rasakka. (%) P. Suriyawansamantini. (®) P. Baladéva? (") P. Chitchamanavatti.
() P. Yamardja.  (°) P. Chulla saka réja. () P. Wejja wijaya.
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The governors of Mooung Ek, or provinces of the first rank, are
termed Chau P,hraya—of these there are at least eleven, exclusive of that
in which the capital is included, and as follow :

18t.— Mooung P,hra samoott,ha P,hra Kaan, (*)which embraces dis-
tricts in the vicinity of the embouchure of the Ménam.

2d.— Mooung P,hitchabooree. (*)

3d.—

4th.— Chant,haboon, (*) a flourishing province on the east coast
of the Gulf of Siam, abounding in pepper.

Ratphree.

5th.—Mooung Lo-ang Prabang—ranging along the northern frontier.

6th.— Nopp,habooree (*)—(the nine gems.)

7th.— ———— P,hee cheet. (°)

8th.— Sokkat,hai, (°) which once formed the capital as it is said.

9th.— K horaat, or K,horaatchasema (")—literally “the bearer
the lion’s skin comes,” a fanciful appellation alluding to the imagined good
fortune to be derived from the possession of a Ratchasee’s skin.

10th.—Ditto Camp,héng P, het. '

11th.— Ditto Nakhan, See T',hammasookkaraat (*) or Ligor.

The proximity of this last province to Prince of Wales Island, has
brought its Governor or Chau P,hraya sufficiently into notice. Nakhan
is the proper name of Ligor, and See (or Sri) T',hammasookharaat is a title
he derives from the independent prince who governed the country at a
remote date, and who was subdued by 7,kad Oothong, a King of Siam.
In a letter to the Envoy* from the Penang Government in 1824, he
styles himself P,krd ndhod Chau than Chau P,hraya See T',hammasook-
karatcha—chatdee chooa Dechochai md nai sooreeya t,heet—badee p,haiya
p.heeree bara kromma p,haho Chaw Phraya Nakhan see Thammarat én maha-

() P. Samuddapikira. (*) P. Wajjrapuri. (°) P. Chandapunni. (*) P. Nawapuri,
¢) P, Wijita. (°) P. Sokaudaya. (') P. Gérdjasémd. (°) P. Nagara siridhammdsoka rijja
¢ The Writer of this Memoir.



268 ON THE GOVERNMENT

prasoot. () The P,hra who is exalted above * the heads of others—the
« Chaw P,hraya illustrious in rank, like the P,kraya, who founded the
« princedom of old, 7',hammasookha Raja (of Awadeeraat)—the descendant
«“ of supernaturally endowed ancestors, mighty as the sun—casting its rays
“ beneath it—whose subjects at the sound of the great drum become walls
“ of defence against enemies; the ruler, viz. the most illustrious Chau
“ Phraya See Thammarat.”

The P,kraya has two councillors who are appointed by the Court of
Bankok—and there can be little doubt that it looked formerly and may
now look upon his province and the conquered Malayan states as the key
to territorial aggrandizement in a southern direction—and that he has
every disposition to second its views.

The Phrayas of these Mooung P. K. have the privilege, not granted to
inferior governors, of using the K,hlong prakom, or great drum of ceremony,
the noubut and nagari of Hindoostan. It is kept generally in the ¢,Acem
prakom yam, or apartment where the water horologe is regulated—and it is
struck eight times in twenty-four hours—being the periods for the reliefs of
watches.

The Chau Phraya of Ligor was once a mahat lek, or attendant, whose
province it was to light the king's pipe. His father was Tak, the famous
Chinese usurper of the throne of Siam, and his mother was a Siamese. The
latter after P,kraya Tak was killed, was given in marriage by the new king
to the then governor of Ligor, who married her. The present P,Araya was
born soon after. )

Other officers of this rank are variously employed, and are in high
offices—

Chau Phraya, Monthiyan ban.

C. P. Ra Moniree. (°)

(") P. Pra.... siri dhammdsoha rajajiti .... Tejdjaya .... suriyadesawdsi ....
wirapardkkramabdku .... nagara siri dkammardjs .... méAdprasettha.  (°) P. Rajamantini.
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C. P. Ra-rong mooung, often bestowed on an officer of the crimi-

nal bench.
C. P. Phayat,han, generally a treasurer.

C. P. Kalahoum, a chief officer of the war department.
C. P. Sri Krailat, (*) a police superintendant,

C. P. Wongsa sooreesak. (*)

C. P. Sooreewong, (°) premier.

C. P. Rat P,hakdee, a financial officer, and head collector of
revenues, assisted by a P,kra Chai yot. (*)

C. P. Kosa, seems to be in the foreign office.

C. P. Kamp,heng, superintendant of elephants, assisted by a P,kraya
See Sarap,hap.

C. P. Sawat, attends the hing pursuivant.

C. P. Amat, (°) who seems to be of equal rank with the Seena and
Montree. .

C. P. Cheetcham nong p,hakdee ak-k,ha maha Seena chang wang
mahat lek, (°) controller of the pages.

C. P. Song praseet, captain of the king’s barges or rooa.

C. P. T,kai nam, waits behind the king.

C. P. Fangam deen.

C. P. P,kra K, hlang, chief minister for trade and foreign affairs.
He was lately a Portuguese or Native Portuguese, and styled himself in
his correspondence—* Chau P,hraya P,hra K,hlang, primeiro ministro da
« cidade 7"kep,ha maha nak,hon Sejuthiya.” (")

In the law digest termed Kot p,hra-ayakddn, he is only designated the

P hraya P,hrak,lang—and is rated as 10th in the list of grandees who are
therein stated to be directly or incidentally connected with the practical

(") P. Srikelasa. (*) P. Wangsasirasakka. (*) P. Suriyawangsa. (‘) P. Pra jaya
yasa. (*) P. Amachcha. (°) P. Chittachamana wati aggamahdsend. () P. Dibbamakd

nagara sridyoddhiyd.
G
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administration of justice. These last are P,kraya maha Oopparaat chattee

sooreewong p,hongsa p,hakdee badeen than. (*)

Chau P,hraya Seenyatee Rachak,hroo,
(%) or spiritual guides.

C. P. Parohita, or astrologers.

C. P. Soopp,hawadee, (*) connected
with the revenue department.

C. P. See Barommahong. (*)

C. P. Wongsa.

C. P. Booreelok,ha oodom. (°)

C. P. P,hrammana the Brahmini-
cal tribe.

C. P. P,krookt,ha chan K, hlang
connected with the ecclesiasti-
cal department. ‘

C. P. P,hraya P,hra K, hlang.

C. P. Sree T hammaraat. (°)

C. P. Decho, (") War department.

C. P. Chattee Amat.

C. P. Tayamoocheet.

C. P. T heep,heet ratana.

C. P. Rocha Kosa.

C. P. T heebadee.

C. P. P,hraya App,hay p,heeree. (°)

C. P. P,hrakrom p,haho.

To conclude, there are the—

Phau P,kraya. Seena.

C. P. Fingdm deen.

C. P. Khem kap, superintends fo-
reigners if natives of India.

C. P. Rérdng san.

C. P. Sooreen.

C. P. Rayo.

Officers to whom it were difficult to
assign distinct places.

All the Chau P,hrayas at Court take precedence of those who are
governors, or occupy other stations at a distance.

The highest ministers of the state are generally chosen from amongst
the officers of these two classes. Four of the first class or Chax Phrayas
would seem to be deemed enough to compose a privy council.

3dly. Phrayas of 5000 fields.

(") P. <o mahdupardjajitisuriyawangsawati
(®) P. Purilokuttarama,

(Y) P. Siri paramahansa,
(*) P. Abhayabhéri,

*) P. Rdjaguri. () P. Subhkdwati.
(°) P. Siri dhamma raja. (") P. Téjé.
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This title is somewhat indefinite, since it applies to individuals of widely
different ranks.

The king is simply P,kraya T'kai, the lord of the 7Thai race.

P,hraya Ra-rong mooung, is one of the inferior judges.

P,hraya Maha Rachak,hroo (*) is recorded in digests to have presided
over courts of justice, and his place there would seem to rank him as a
holder of 10,000 fields. His proper sphere would appear to be that of chief
spiritual guide to the king and privy councillor.

P,kraya P,heechai no-reet (*)is an officer of the army, and P,kra Decho
is the title of a general.

P,hraya Thai nam is a war miﬂister, and if the king goes to battle
he accompanies him.
Cheetnai rong,
Rasong k,hraam, (*) >war department.
Ram kam hing
Sooreewong montree, (*) the prime minister's coadjutor.
Praset. (°)
See P,hee,phat, (°)
Ratyai kosa,
Maha Oopparaat chattee Sooreewong p,hongsa p,hakdee badeenthan.
() He is viceroy during the king’s absence from his capital.

It would seem that Siamese kings have rarely moved of late years far

}attached to the P,kraklang.

MR YN

from the city, being afraid of commotions.
P,kraya Kalahon, a war minister.
P. See, Sarap,ha. (°)
P. Tamangong. [The Malayan Tummungong is a police officer

generally.]

() P. Makarijaguru. (*) P. Wijayanaresa. (°) P. Rdjasanggdma. ) P. Suri-
yowangsamantini. () P. Prasettha. (°) P. Siriwipassa. () P. Mahdupardjajatisu-
riyawangsawangsawati,  (°) P. Sirisabda. ‘
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P. Ra p,hakdee, (*) in the revenue department.

P. Chakkrdrd. (*)

P. Pam roop,hak, attached to the frontier duty posts.

P. P,kra Raam. [Sr: Rama.]

We have also the P,kraya Rachasee, the spotted lion, (apparently
intended for the royal tiger.)

P,kraya Hong, (°) the goose, the ensign of Ava, hunza.

P,kraya is a title bestowed on governors of the Moo-ung Tk, or
secondary class of provinces, such as Moo-ung choomp,hon, and Chaiya on
the west coast of the gulf of Siam. Moo-ung mé K,hlang, or the river of that
name—Moo-ung P,heechai (*) Moo-ung Kanbooree, (*) north west of Bankok
—Moo-ung Sop,han, (°) northward of it, and Rakeng, P,heetsecktok, and
P, ketchabooree (") — Daloong on the peninsula—7",koong yai—and perhaps
now, Keddak ; although the son of the raja of Ligor, its chief, entitles himself
P,hra P,hak deebareerak.

The raja of Ligor, in an official letter addressed me while agent of the
Prince of Wales Island Government, at the breaking out of the Burman war,
excuses certain palpable inconsistencies or duplicities in his conduct by
avowing that he was fettered—for his phrase directly implies it—by certain
officers—who had been appointed by the king of Siam to relieve him from
some of his toils of state. These were Phraya Sooreesena, P.hraya P he
chaiya song k,hraam K,hoonnang (°) and others, amountingin all to forty-two
persons.

The Phraya Racha,thot (°)is the title of the officer who is sent on em-
bassies to first rate courts.

The Phraya Ooppat.hot (*)is next in rank to him, and is also employed
on such services. '

(") P. Rajabhatti. () P. Chakka. - () P. Hangsa. (> P. Wijaya.
() P. Kannapuri.  (°) P. Suwanna. () P. Wejapuri. * () P. Sirasénd, wijeys-
sanggama. (°) P. Rdjadosa. () P. Upadisa.
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P,kra or officers of 3000 Ndd.

The word P,kra is capable of very extensive application. In the first
instance it was probably exclusively used when alluding to Booddha—as
it seems to be now in Burma: priests next assumed the title, and kings
soon claimed equal right to it. Standing alone it means divine, or great,
or dignified. A few examples will best shew its meaning when conjoined
to other words.

P,hra Chaauis Boodha—and P,hra Prabaat, his foot—P,hra d,hamma,
the sacred text of the Bali—P,kra Sangha, priests—P,kra Ayakan anydkéra,
a code of laws—P,krasat, the royal quarter, including palace and houses
attached—P,kra (*) Racharot, his carriage. The name of every member of
the king’s person must have P,kra prefixed, as Shooee, golden, is applied in
Ava on like occasions.

P,hra Chauthan, (*) the king’s elephants. They are magnificently housed
and ceremoniously attended by officers appointed for the purpose ; being fas-
tened with gold orsilver chains, and eating out of receptacles composed of pre-
cious metals. P,kra t,heenang, chair of state, splendidly gilded and painted.

The P,hra khroo pheeraam (*)is an officer who occasionally presides over
a tribunal of justice—but when the P,hraya maka Rachak,hroo (*) presides,
he takes a station below him.

P,hra see Mohosot (°) is a title appertaining either to the president or a
member of a tribunal, according to its importance and dignity. In one
assembled in 1788 he is ranked as fourth member.

P,kra krom p,hako is a sort of secretary of state.

P,hra Satsadee (°) is the title given to two law advisers—and to the
keeper of the census of population.

P,kra Yok,kabat is a kind of attorney general and acts as a spy on a
governor or other dignitary.

® P. Rdjaratha. (*) P. Para chhaddantn, (’) P. Para gurs wirima.
(*) P. Makardja guri. (°) P. Para siri mahosadha. (°) P. Para sdisafi.
H
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P,hré Rachaneekoon, (*) descendants of the former princes of Siam.

P,hra P,hoott,hadng (*) supreme judge in the ecclesiastical court. The
supreme criminal court however take cognizance of crimes of magnitude
committed by priests. This high priest delivers the offender to the
P,hraya Sadet, who punishes him according to law.

P,kra Sadet-prasong, a judge whose province it is to settle all matters
relating to the priesthood, and to adjust differences amongst the members
of that body.

P,hra P,hke chai (*) Racha assists him.

P,hra chaiyet, (*) an assistant revenue collector.

P ,kra chai dook (°) is an officer under the P,hra K hlang.

P kra laksa mon,theun. (°) His name appears second in a list of members
composing a civil court.

P,hra K,hro weechet. (") (consulter of the planetary aspects?)

P,hra see wee rot. (°) He is superintendent of the gaming farms.

P,hra Aphai waree, (°) superintends the fisheries, which bring about
50,000 rupees to the treasury annually, if accounts of the natives may be
credited. '

P,hra p,hee lee-ung, maids of the nursery. P,krapalat. Prat phakdee.

P,hra P,hoot is Booddha.

P,kra Satsana, () the religion of Booddha.

P, kra Sangk,ha, (**) the priesthood.

P,hra Swa, the mighty tiger.

P,hra Een makan, custom-house officers.

P,kra Alak, librarian to the king.

P, kra see sombat (**) is an officer of the granaries. The Siamese, like the
Burmans, keep depots of grain in various parts of the country to supply

() P. Para rijanikara. () P. Buddhaaangga. (°) P. Para wijaya. (‘) P. Para
Jjayesa. (*) P. Prajayadukkha. (°) P. Pralakkha mantiya. (') P. Pra gaka wijéta.
(") P. Parasiriwirocha. (°) P. Abhayawari. () P. Prasisani. (") P. Prasanggha.
(") P. Parasirisampatti,
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extraordinary demands in war or famine. Hollow perforated bamboos are.
placed at intervals in a vertical position throughout the granaries to pre-
vent the grain from heating. It is sold when about three years old, and
its place supplied with fresh grain.

P,hra Raho, (*) the great dragon. P,kra Chettee, (*) a pagoda.

Lo-anGs or Lo-ungs or 2000 FieLbs.

Officers of this rank are very numerous—and to state them all would
be tiresome, even if it were possible, with our present information.

The following have at different periods sat on the bench* of judges.
Lo-ung yama p,hakkaat(’)—Lg. T ,hep,ha Rachada(*)—Lg. T,hammasat(*)
—Lg. Racha th,ada(®)—Lg. Atthaya(")—Lg. Ya prakaat(®)—Lg. K,hoon
raat phaneet chai(®)—Lg. Maha T,hepsai () and Lg. Maha Montree (*') are
ministers respectively of the left and right hand. The Siamese, always, in
conversation and in writing, place theleast important object or subject first,
and they are extremely fond of recapitulations. But they do not seem to
cavil as the natives of Hindostan do about the rights supposed to belong
to either. Lo-ung Wang is a kind of governor of the palace.

Lg. P,heng—Is a registrar and clerk to a court. He reads the sen-
tence of a judge.

The following Lo-angs are under the P,kreea Kamp,heng or governor
of the Fort, Lo-ung-narereet. (**)

Lg. naree det.(*) Lg. naree seet. (*)
Lg. naree sak. (**) Lg. song bat. (*°)
The Lg. sawat (") and Lg. T',hangso are under the master attendant.

* Kot phra Ayakann Digest.

() P. Parariku. (') P. Parachéti. (°) P. Yamapakdsa. (‘) P. Devarajata.
(*) P. Dhamma Sachcha. () P. Rdjadata. () P. Adayd. () P. pakdsa
() P. Gunaratana wdnijjaya. (') P. Mahddibbisaya. (") P. Mahimantini.
(") P. Nareriddhi. (®) P. Nareteja. () P. Naresettha (*) P. Naresakka,
(') P.  Sampatti. (") P. Suvatthi,
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Lg. chamroon sombat, (*) and Lg. soom chan p,hee-mon (*) are assistants
to the superintendent of gaming farms. The Lg. seena p,haneet (°) and Lg.
chamnang p,hakdee (*) are under the P,hra Ap,hai narie (°) or fisheries’
superintendent. The fisheries of the sea shores and rivers throughout the
country, except near the city, are farmed out.

Junkceylon, when I was deputed on a mission and was there in 1824,
was under a Lo-ung Bamrong.

Lo-ung Krai. Lg. Thep. (°)

Lo-ung ma-ung, are officers, the exact duty of which have not been
learned.

The following are generally in the military department.

Lo-ung P,hee chai sena. (') Raam awoot, (*) Sattra rooungdet, (°)
Weeset krasattra, (*) Song reetcha, (**) Kla p,honlarop, P,hee renna
thep, (**) armour bearers. /

The next five may have offices; but their nature has not been dis-
covered. Lo-ung Rachreen, () Lg. det, (*) Lg. P,hra rom bareerdk,(*)
Lg. Seenee, () Lg. P,hee Chai. (™)

The Lo-ung maha noopp,ha, (**) are assistants to the elephant superin-
tendents. '

Lo-ung k,hlang, is the king's warehouse-keeper. It ought to be a res-
ponsible situation, and is no doubt one admitting of considerable peculation.

The Lg. T,hepparaksa (*) is keeper of the palace storehouses.

Lo-ung Seeya p,hakdee (*) is a spear bearer of his majesty, who has nine
Moéns under him. Lg. Thangsoo, is in the Custom House office. Lg.
Sawat attends the collection of shipping duties.

() P. Sampatti. (') P. Samachandawimala. () P. Sendpanita. (‘) P. Cha-
manavati, () P. Paraabhayandrdyana. () P. Dewa. () P. Wijayasend.
() P. Rdmdvudha. (°) P. Sattharavateja. (") P. Wisésakhattiya. (") P. Kajjo
(") P. Wirenadeva. (%) P. Rdjacharana. (") P. Teja. (%)P. Praromawdrirarakkha.
() P, Sent. (") Wijaya. (°)P. Mahdnubkdca. (°)P. Dibbarakkhd. (*)P. Seyyat walti,
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Lo-ung Ramdecha (*) was one of three commissioners deputed by the
P,hraya of Ligor to confer with the envoy from Penang, when he was sent
into that country.*

Lo-ung mé chaau, is the chief housekeeper in the Palace. She is
aided by Lg. Aya, Lg. Plat, and Lg. Rong. She likewise controls the
P.hra P,kee Lee-ung or female attendants, and the Me nom or nurses.

Siamese ladies of rank are very scrupulous in doing aught which may
tend to diminish their charms, and to attain this end sacrifice the earliest
maternal affections and cares, children are often suckled for two and three
years by nurses, and amongst the lower classes by mothers—and this last
fact may account perhaps in some degree for the stationary nature of the
population.

The following Lo-ungs may be put down although their duties are not
clearly defined. P,ketchaloosen, (°) Lg. Sak, (*) Lg. Seet, (*) Lg. Seethee
P,krom, (°) Lg. Praseet, (°) Lg. Eenthamat, (") Lg. P,hon, Lg. K hrang,
Lg. Det, Lg. Reett,han, Lg. Chai seena. (*)

Awk,kya or akya is an honorary title which may be given to gover-
nors of provinces and some courtiers. It seems to have fallen much into
disuse. Itis prefixed occasionally to the titles P,kra Palat, P,kra Yokkabat
or great law officer, P,kra Satsadee or the keeper of the rolls, P,kira Maka
T,kai Loang Rabang. '

KHOON.
Respectively of 1600—1400—or 1200 fields.

The word Khoon means beneficent, humane, charitable, and is used in
common speech by those who wish to be particularly respectful to a supe-
rior, or to endear themselves to an individual. Thus Chauk,koon, “ your
excellency,” Phdk,hoon *“ my worthy father,” &c.

(') P. Ramatea. * (In 1824.)

() P. Wejjalusena. ¢®) P. Sakka. ) P. Settha. () P. Siddhi Brahma.
() P, Pasettha. () P. Indha madda. () P. Jayasena.




278 ON THE GOVERNMENT

In the law digests, officers holding the rank of K,koon are noticed as
having on many occasions sat on benches in the lowest ranks of judges.
On one occasion where a court was composed of nine judges, and which
assembled in the Saan Lo-ung (the supreme court house) there were five
K, hoon in this number. They ranked as under—

1st. K,koon Rat P,haneet Chai.(*)  4th. K. Racha Reet t,hanon.(*)

2d. K. Ayachak. (®) 5th. K. T,heppa Aya.(®)

3d. K. Lo-ang P,kra Kraisee.(*)

And in an inferior bench of four judges (the Koon or reporter not
being reckoned) two were K,koon, viz. P,heichana t,hep and see Sangkon. (%)

The third and last member of another court was K,koon see Rachabat.
() It would appear from the digests that officers below this rank are not
entitled to sit as judges.

K.,hoon Aksan (°)is an officer attached to the Raja of Ligor as a sort
of secretary. He was well known in Penang, as he was long the confiden-
tial political agent in commission with Naee nee-um, of the Ligor Governor
or P,hraya, in his communications with the British Government.

K. hoon p,heep,hat ph,ok,ha (°)is an officer connected with the gaming
farm.

Khoon nong is a general title equivalent to dignity.

The governors of provinces give titles to their officers affecting the
style of the court, but they are looked down upon by those appointed by
the king.

THE MOON.
Of the rank of 1000 fields and down to 600 fields.

A MGoon if in the army commands a body of men. Officers from the
rank of 200 fields upwards of 1000 are the champions of the country—they

() P. Ratana panita. (") P. Annyd chakka. () P. Pratisinke. (‘) P. Rdjarid-
dhinina. () P. Dibbaanyd. (°) P. Guna, wijinadeva, sirisankara. (') P. Gunasirir-
djabhata. () P. Gunaakkhara. () P. Guna, wibhigabhiya.
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are the médn p,hlaan p,honla men. Wherever any great enterprize is to be
undertaken the mgéén must be engaged.

They are tamers of elephants in times of peace, and are special boxers,
fencers, and swordsmen. When boxing they wrap cotton tape around
their knuckles to preserve them—and not out of regard to the adversary,
for the tape or string is soft inside and hard outside. All sorts of advantages
are taken, as it is allowable to use the knees and feet. Three rounds only
are permitted. The victor receives a gift from the entertainer.

They fence with sword and shield, but the former is for the prevention
of wounds, generally a wooden one. A band plays sprightly airs during the
exhibition. Single stick is also a favorite game.

They fence occasionally with a sword in each hand, that one in the
left hand serving chiefly for defence.

The sword is nearly off the same construction as the Burman one.
The handle is without a guard, and so long that it serves to fend

. off a blow.

The Cha-mddn wat warranat, has charge of the guards or pages—and

under him are the C. Mn. Sau rak, C. Mn. See sarap,het, and C. Mn. Samés |
chai.

The following bear spears when the king goes abroad in state, and are
of higher rank than the M¢dn.

C. M. Theepp,ha raksa. (*) C. M. Racha han. (°)

C. M. Chau than. C. M. Sa than montree. (*)
C. M. Chau p,hosa. C. M. T,heepp,hasena. (°)
C. M. Racha mat.(*) C. M. Samoo p,heeman. (°)

Men of these ranks are sent as special messengers and agents to dis-
tant provinces on affairs of consequence.

() P. Dibbarakkhd. (*) P. Rdjamacheha. () P. Rdijahansa. (‘) P. Chhad-
dantamantint. (°) P. Dibbasena.  (°) P. Samowimala.
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P,HAN.
500 fields, and downwards to 200 fields. P,han T hanat, inferior officers.
The P,kan in the army command 1000 men—they are addressed by
their own names.
THE NAEE.

Nai signifies “ officers,” and is joined to other names and titles, therefore
it is difficult to assign to them here their proper place. Naee seep is a com-
mander of 10, Naee raee of 100, Naee p,han of 1000. Mddn, commander
of 10,000.

The following seem to be of a rank varying from that of 200 fields to 10.

Naee chang wang, a court officer,
attends in the palace. He commands
the Naee wen and P,alat wen.

Their rank is superior to the
Naee although classed with them.

Naee ying.
Nacee yo-at.
Nace ko-at.
Nacee knan.
The Chang wang has charge of the king’s boats. The forecastle is
commanded by a P,kan hoa, the stem by a P,kan Thaai. The rowers or

Petty officers of the palace.

Seep,hai, are seated on benches, their feet reaching the hold or lower deck.
They sing the He roo-d, or boat song, keeping time with their oars.

Nace Samoo banchi, head clerk of the palace.

Naee sarat,hee, master of the equipages.

Nace Saneet— Naee Sane—Naee Yam, keepers of the horologe and
head watchmen. They also command the Mahat lek or pages. These
last are sons of men in office, and are eligible like the pages of the Sultan
of the Sublime Porte, when grown up, to high situations, as has been
before observed in noticing the P,kraya, or Governor of Ligor, who was
one, There are four Naee Yams. .

The word Chau is a term also of very general application. It may be
rendered by Sir, Mr. The word Nang is used when the person spoken to,
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or of, is a female. It may be thus exemplified in conjunction. It will
hence appear that the Siamese language does not contain any exclusively
and distinctly feminine appellatives. They must place nang—lady—
woman—before to distinguish the gender of a name.

Chau or nang— Boon see. Chau or nang Thong.
Ditto  Ditto Boon maak. Ditto  Ditto Ngoox.
Ditto  Ditto Boon k,hon. Ditto  Ditto Naak.
Ditto  Ditto Noo. Ditto  Ditto Keo.
Ditto  Ditto Chan. Ditto  Ditto Do-ung.

are all and each names of men and women in Siam.

Chau Krom, an officer of rank next to the Palat Krom.

Chau Mao-ung—a governor, ruler—but not in his own right.

Chau Khé, your slave!

Chau K hoon, my lord ! your excellency.

Chau nooee, “ the young gentleman,” is the title given to the son of
the P,kraya of Ligor, who visited me when envoy as before noticed from
Penang.

P,horang, retired governors.

T',haaro yots-amon,th: yeen, lady governess of the Palace.

T, hddu doots-ddd p,heerom, (*) may be interpreted chief duenna ; eunuchs
are not here in fashion.

The duennas are very severely punished if they betray the trust repos-
ed in them.

T,hddu Warachan wacka; (*) and T,kaau T,heppak,dee wacha, (*) are
ladies of the queen’s bedchamber. Under them are the Chaa and K, kon,
the upper and under waiting women. The Nangsaau Chai are maid
servants.

(") P. Thdvara,dosddivirama. () P, Thdvara, warackanda wdcka. (*) P. Thdvara,
devapakatiwdcha.
K
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There are no men servants in the interior of the palace.

The lady of the king’s wardrobe is 7',kaau P,hoosa mala. (*)

Male children are admitted to the palace.

OATHS.

The oath of fidelity which is administered to Siamese officers, whether
civil or military, does not differ materially from that administered to a wit-
ness in a court of law. Both are little better than imprecations for evil of
every description to happen to the perjured and the unfaithful public
gervant.

" The mode and terms in which evidence are sworn will be described
under the head of oaths in my ‘ account of Straits cultivation and accom-
panying notices.” It will only therefore be requisite to shew what addi-
tions are made in tendering the civil and military oath.

Previous to its being administered, a large jar (%,kan) full of holy water
(nam p,hee p,hat sachha (*) or nam Ongk,haan) is placed before the party,
waxen candles and incense tapers duly lighted and placed in order, flowers
of the lotus, and of other plants, are also produced.

The adjurer (Satthak,hon) (*) comes forward accompanied by four
P,hraam (*) or persons if possible of the brahminical tribe—certain war-
like weapons are then dipped in the holy water,* and the person
repeats the oath. It begins as before with I, his majesty’s devoted
slave, &c. '

¢« I ——, slave of P,kra P,hoot t,hee Chaau ( Boodd,ha properly, but here
¢ meaning his majesty) cha rap p,hira Racha p,kra than, (*) having accepted

() P. Thduara, Bhisamdli. () P. Wibhigasachcha. () P. Saddhiguna.
() P. Brdhmana. (") P. Sarawirdjapathina.

* This form is practised by several Malayan tribes in the Malacca Peninsula. It was
observed at Perak by the writer while on a mission there—and has been described in the
publication above alluded to,
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« the king’s gift do solicit that I may be permitted to take the binding oath
« of allegiance to his sacred majesty in presence of this holy water, and of
“ the panoply of war, and further being conscious that I am acting in pre-
« gence of P,hra P,hoott,hee Chau or Boodd,ha, &c. &c. the words “ prove
« faithful to his majesty” stand in lieu of “ will speak the truth” as in the
“ other oath.

“If I betray Barommachak* (*) may his majesty’s weapons of war be
« directed against my bosom—and may the lash of the skyt cut me in two,
“ &ec. &c.

“ If I shall become a traitor to his majesty Chau k,hau deng, Lord of the
“ red rice, or if I shall addict myself to peculation—or if when sent to a
“ distant province I shall be guilty of oppressing his majesty’s subjects
“ —or of levying unauthorized taxes for my own emolument—or if
“ T shall accept of a bribe to deliver my opinion upon any matter at
“ legal issue—or if I shall give a false report of the state of the depart-
“ ment committed to my charge—whether civil or military as the case
“ may be—then may the spirits and Devottas of the country, &c. &c.
“ and destroy me, &c. &c.

« If his sacred majesty should take the field then if I shall prove
“a coward or a traitor to him, may the weapons of the enemy reach
“my heart, &ec:

“ Should I act with pride and presumption—and ingratitude—and
«“ prove grinding towards the poor ; or if I should lend my ear to or sanction
“ any cabals by which the safety of his majesty and his government can be
“ in the least degree affected and injured—or if I should treacherously coun-
“ tenance the king’s enemies, then let me suffer death accompanied by the

¢ geverest tortures, &c. &c.”

* The Possessor of the Chakra, () P. Paramachakka. + Lightening.
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It is only the officers of the state who are obliged to take this oath.
All below the rank of the lowest officer are exempted from it—on the sup-
position perhaps that it would prove a weak barrier to the impulses of fear.
They apply to the lower classes the argumentum ad hominem in a manner
quite intelligible to them, and quite preservative of their fidelity. The
inferior Siamese officers are undoubtedly good servants in so far as zeal to
carry their master’s orders into effect can make them be so considered.
But fear forms undoubtedly a large component part of this zeal—and as
their families are generally in the power of government they are thereby
restrained from negligence or treason.

Province Wellesley; revised
1st January, 1836.



VIIIL.

NOTICES

ON THE

LIFE OF SHAKY A,

EXTRACTED FROM THE

TIBETAN AUTHORITIES.

By M. ALEXANDER CSOMA KOROSI.

SICULO-HUNGARIAN OF TRANSYLVANIA.

Tue two principal works treating of the life of Sufkva, are the r.gya-
ckhér-rol-pa” (&3r-Xary) Sanscrit: Lalitavistéra; and the Mnon-
par-Hbyung-va ;" #¥ayxegea. The first is contained in the m or
2nd, and the latter in the o or 26th volume of the M,do class in the B,kak
hgyur.

Many of the facts or anecdotes of the life of SHAkva, that occur in
these two works, have been also introduced in the Dulva class, especially in
the third and fourth volumes. Passages from the same works are likewise
to be found in several Shdstras relating to the life of Suikva.

According to the authority above cited, the principal acts in the life of
Sukkva are the following twelve; designated in Tibetan by the term
i yrq g maN : Mdsad-pa-Bcehu-gnyis, or “ the twelve acts (of SHAKYA.”)

I.—He descended from among the gods.
I1.—He entered into the womb.
II1.—He was born.
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1V.—He displayed all sorts of arts.
V.—He was married, or enjoyed the pleasures of the conjugal state.
VI.—He left his house and took the religious character.
VII.—He performed penances.
VIII.—He overcame the devil, or god of pleasures, (Kdma Déva.)
IX.—He arrived at supreme perfection, or became Buddka.
X.—He turned the wheel of the law or published his doctrine.
X1.—He was delivered from pain, or died.
XII.—His relics were deposited.
The notices will be made according to these twelve heads, thus :
1.—He descended from among the gods.
Before his last incarnation, Suikya resided for a long time in Galdan
(S. Tushita, one of the heavens of the gods) whither he had ascended
through his former moral merits, especially through his having been accom-
plished in the six transcendental virtues ; viz. charity, morality, patience,
&c., when Kasuvara, his predecessor, was about to leave Galdan, and to
descend to be incarnated for the purpose of becoming a Buddha, Suikya
was at that time a Bodhisatwa of the tenth degree of perfection. He was
chosen by Kasuyapa for his Vicegerent in Z'ushita, to be the instructor
of the gods, and was also inaugurated by him with his own diadem. As
a Bodhisatwa under the name of * Dam-pa-tog-dkar” (3zr¥msmx) he
remained afterwards in Z'uskita for a long period, or till the time, when
men lived only one hundred years. At a certain occasion, when the gods
in Tushita were exhibiting all sorts of musical entertainments, out of
respect for him, he was exhorted by the Buddhas of all the corners of the
world, to descend from Z'wskita, and to endeavour to become a Buddha.
He acquainted the gods with his intention respecting his descent into
Jambu dwipa. They, knowing that there were at that time many atheis-
tical teachers,* endeavoured to divert him from his purpose: but in

* See No. 1, of the Extracts in the Appendix, Dxlva 8rd Vol. leaf 419—478; and 4th
Vol leaf 1—106.
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vain. He assured them that he should overcome them all, that his doctrine
would be established and flourish in Jambu dwipa. And he recommended
to the gods, that whoever among them might wish to taste of the food of
immortality, he should be incarnated among men, in the same division of
the earth. ‘

The gods in Zushita, after having agreed on Bodhisatwa’s descent,
consulted about where he should be incarnated, in what country, nation
and family. They all agreed that it should be in central or Gangetic
India. But with respect to the tribe and family they differed among them-
selves. Some proposing one, some another from the ruling tribes or family
in central India; but some objection was started to each of them. The
ruling tribes or families enumerated By them, were residing, at that time, in
Ujjayani, Hastindpura (the Péndava race,) Mathurd, Vaishali or Prayéga
(the Lichabyis,*) in Kaushambhi, Réjagrika; Shravasti, in Kosala; and
the Badsa Raja.t Not being able to agree among themselves, they
ask Bodhisatwa himself (SHAkyA) where he would be incarnated. He
tells them in the house of SHupHODANA (Tib. Zas-gtsang) a king of the
Shékya race, residing at Capilavastu; on account of the purity and celebrity
of his family, he being a descendant of the ancient universal monarchs.

Before leaving Zushita, he appoints Marreeva (Tib. sx~ry vulg.
Cham-ba) to be his Vicegerent (sku-tshab, 5‘3!:[) in the same manner as he
himself had been appointed by Kasavara. MarTrevA is still residing there,
and he is the saint who first will become a Buddha hereafter.

11.— He entered into the womb, or was incarnated.

There was a consultation again among the gods in what form Bodhi-
satwa should enter into the womb or body of the woman whom he had
chosen to become his mother. A young elephant with six adorned trunks,
such as has been judged proper in brahmanical works, was preferred. He
therefore, leaving 7Zushila, descends, and, in the form of an elephant,

* See No. 2. + See ﬁo. 3.
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enters by the right side, into the womb or cavity of the body of Miva Devt*
(Tib. Lhimo-sgyu-phrul-mé) the wife of SuupHODANA. She never felt
such a pleasure as at that moment. Next morning she tells the king the
dream she had respecting that elephant. The Brahmans and the interpret-
ers of dreams being called by the king, they propound that the queen shall
be delivered of a son, who will become either an universal monarch or a
Buddha. The king greatly rejoicing upon hearing these predictions,
orders alms to be distributed, and offerings or sacrifices to be made to
the gods for the safety and happy delivery of Miva DEevf, and for the pros-
perity of the child that was to be born: and he himself is very solicitous
to do every thing according to her pleasure. The gods render her every
service, and all nature is favourably disposed on account of Bodhkisalwa,
or the incarnated saint.

II1.— He was born.

Miva Devit was delivered of Bodhisatwa or the child, on the fifteenth
day of the 4th moon of the Wood-Rat year; when she was in the garden
or grove Lumbini whither she had gone with great procession for her
recreation. The child (Saigva) came out by her right side, she being
in a standing posture, and holding fast the branch of a tree, INDRrA, and
other gods, assisted her. Soon after his birth, Sufxva walked seven paces
towards each of the four cardinal points, and uttered the name of each of
them, telling what he was about to do with respect to them. Several mi-
racles happened at his birth: for instance the whole world was illuminated
with great light or brightness; the earth quaked, or trembled several times ;
the blind saw, &c. &c.

There were born at the same time with Sufkva,} the sons of four
kings in central or Gangetic India. At Rgjagrikain Magadha; at Shra-
vastiin Kosala; at Kaushambhi, and at Ujjayani (as VIMBASARA or SHRENIKA,
PraseNadIT, &C. &c.) |

¢ See No. 4, + See No, 5, t See No. 6.
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Likewise, at Capilavastu, there were born of the Kshetriya tribe 500 male
and 500 female children; 500 male and 500 female servants; 500 young
elephants, 500 young horses or colts, 500 treasures also opened ; al the wishes
of SHUDHODANA being thus fulfilled, he gave to his son the name of Siddhdr-
tha or “ Sarva Siddhdrtha” (Tib. Don-grub or Don-thams-chad-grub’pa.)

Seven days after the birth of Smikya, his mother dies, and is born
again among the gods, in the Traya-strimsha (33) heaven.

From Lumbini SHAKYA is carried with great solemnity to Capilavastu,
is taken to the temple of a particular god of the Shakyas* to salute him;
but it is the god himself who shows reverence to him. Hence, one of the
many names of SHAKYA, is Dévata Déva, Tib. Lhahi Lha: god of gods.
Heis entrusted to Gavramft (his aunt), who, together with 32 nurses, takes
care of him. On a certain occasion it was found that the strength of
SuAkYA, (when yet a child) equalle:i that of a thousand elephants.

The Brahmans and other diviners observing the characteristic signs on
the body of Snikya, foretell that he shall become an universal monarch, '
if he remains at home; or a Buddha, if he leaves his house and assumes the
religious character.

An Hermit or Sage, called Nae-po (or according to others Nyon-mongs-
med) admonished by the great illumination of the world, together with his
nephew Mis-BYIN (S. Narada) goes to Capilavastu, to salute the new
born child. He hasa long conversation with SHupHODANA, and foretells
to him that his son shall not become an universal monarch (Chakravarts)
as some have foretold of him, but a Buddka. He laments that being too
old, he cannot reach the time, in which he shall teach his doctrine. He
recommends to NaraDA to become his disciple.

IV.—He displayed all sorts of arts.

On a lucky or auspicious day, (according to the observations of the
Astrologers) SHUuDHODANA intending to send his son (SHAKYA)} unto a

¢ Seo No. 7. + See No. 8. 1 See No. 9.
M
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school to learn his letters, ordered the city to be cleansed and decorated ;
offerings or sacrifiees to be made to the gods, and alms to be distributed.
‘But, when brought to the school-master, he shews that, without being in-
structed, he knows every kind of letter shown by the school-master. And
he himself enumerates 64 different alphabets (among which are mentioned
those of Yavana and Huna also; but they are mostly fanciful names) and
shews their figures. The Master is astonished at his wisdom, and utters
several slokas expressive of his praise. Likewise, in Arithmetic and Astro-
nomy, he is more expert than all others. 'He is acquainted with the art
of subduing, or breaking in, an elephant, and with all the 64 mechanical arts,
with military weapons and machines. He excels all other young SHAkYAS
in the gymnastic exercises; as, in wrestling, leaping, swimming, archery,
throwing the discus, &c. He clears the roads from an immense tree that
had fallen down. .

V.—He was married or enjoyed the pleasures of the conjugal state.

Afterwards, when grown up, SHAKYA, being desired by his father
to marry, expreases in writing. the requisite qualities of a woman, whom he
would be willing to take for his wife, if there be found any such. The King
orders his Ministers to seek for sucha damsel. They find one (S. Gors ;
Tib. Sa-htsho-ma) the daughter of SHAKYA PE-CHON-CHAN, but he declines
to give his daughter except the young Prince be acquainted with the practice
of every mechanical art. SHakYA* therefore exhibits his skill in all sorts of
mechanical arts, and by this means he obtains Gori, who is déscribed as
the model of prudent and virtuous women. He marries afterwards YasHo-
pHARL (Tib. Gracs-HpsiN-Ma) and another of the name of Ri-vLags-
Skyves (Deer-born.) The two first are much celebrated. But it seems
that frequently both the names are attributed to the same person. By
YasHopHARA, SHARYA had one son named Ramura (Tib. §6rA-GCHAN-
Hpsix)) .

* See No. 10,
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VI1.—He left his house and took the religious character. _

Snikva is stated to have passed 29 years in the court of SHUDHODANA
his father, enjoying during that time all worldly pleasures: Afterwards
the following circumstances determine him to take the religious character.

Riding in a carriage to the grove for his recreation, he observes at dif-
ferent occasions—an old-man ;—a sick person ;—a corpse, and lastly a man
in a religious garb. He talks with his groom about those persons, and
turns back at each occasion, and gives himself to meditation, on old age,
sickness, death, and on the religious state. He visits a village of the
agriculturists, observes their wretched condition, meditates in the shade
of a Jambu tree. 'That shade out of respect for him, ceases to change with
the progress of the sun. On his way home, many hoarded treasures
open and offers themselves to him. He rejects them. a

Notwithstanding all the vigilance of his father and of his relations to
prevent him from leaving the court, (since according to the predictions
regarding him they hope, that he shall become an universal monarch) he
finds. means for leaving the royal residence. - At midnight mounting his
horse called the “ Praiseworthy” (Tib. Bsnags-ldan) he rides for six miles ;
then, dismounting, he sends back, by the servant, the horse and all the orna-
ments he had : and directs him to tell his father and his relations not to be
grieved on his departure; for when he shall have found the supreme
wisdom he will return and console them. Upon the servant’s return there
was great lamentation in the court of SHUDHODANA.

‘With his own sword SHAKYA cuts off the hair of his head; he then
changes his fine linen clothes for a common garment of a dark-red colour,
presented by INDra in disguise of a hunter. He commences his peregrination,
und suceessively goes to Rdjagriha in Magadha. The King VimMBasira or
Sareniga (in Tib. Gzugs-chan-snying-po) having seen him from his
palace is much pleased with his manners. Afterwards being informed of
him by his domesﬁcs, visits him ; has a long conversation with him, and
offers him means for living according to his pleasure. He will not
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accept of any thing. On the request of the King, he relates that he is of
the Shakya race that inhabit Capilavastu in Kosala, on the bank of the
Bhagirathi river, in the vicinity of the Himalaya. He is of the royal
family, the son of SuupHopANA (Tib. Zas Gisang) and that he has
renounced the world, and now seeks only to find the supreme wisdom.

VII. — He performed his penances, mortifying his body or living a
rigorous ascettc life.

Leaving Rdjagrika he visits afterwards several of the hermits living
in the hills. Ina short time he becomes acquainted with all their practices
and principles. He is not satisfied with them. He tells them that they
are mistaken in supposing such practices to be the means of emancipation.
Afterwards, he goes to the bank of the Nairanjana river,* and during the
course of six years performs his penances, subjecting himself to great
austerities and privation of food, and giving himself to continual medita-
tion. Three characteristic signs formerly unknown, now appear on his
body. Perceiving afterwards privation of foodf to be dangerous to his
mental faculties, he is resolved to make use of necessary food for bis sus-
tenance. He bathes or washes himself in the Nairanjana river. Qn the
bank a branch of the Arjuna tree, bows down to help him out of the river.
He refreshes himself with a refined milk-soup presented to him by two
maids.{ His five attendants desert him now,§ saying among themselves—
¢ such a glutton and such a loose man as G'autama is now, never can arrive
“ at the supreme wisdom’ (or never can become a Buddka.) They geo to
Véranasi, and in a grove near that city, continue to live an ascetic life.

VII1.—He overcame the devil or the god of pleasures (Kima Deva.)

After having bathed in the Nairanjana river, and refreshed himself
with food, SHAKYA recovers his strength, and purposes to visit the holy spot
(called in Sanscrit Bodhimanda; Tib. Chang-chub snying-po, or Sans.
Vajrdsana Tib. Dorjedén) the place where now Gaya is. He therefore

¢ See No. 11. + See No. 13. 1 See No. 12. § See No. 14.
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proceeds to that place, sits upon a couch of grass, gives himself to earnest
meditation, overcomes all the hosts of the devil, or triumphs over all the
temptations of Kéma Deva.*

IX.—He arrived at the supreme perfection or became Buddha.

Remaining fixed in his meditation at last he arrives at the supreme
wisdom, or he becomes Buddha. After having arrived at the supreme per-
fection, the gods from the several heavens{ successively present him their
offerings, adore him, and in appropriate verses sing praises to him, concerning
his excellent qualities, and his great acts in overcoming the devil. For
seven weeks he remains at Gaya, and perfected is for his great purpose.

GaconN and Yane-po, two merchants, entertain him with a dinner, and
hear his instruction. They are so firm in their faith that they are said by
SeAKYA to become Bodhisatwas. The four great kings of the (fabulous)
Rirab (S.Meru) offer him each a begging plate. He, being somewhat ill-
disposed, the devil advises him to die ; but, being presented by INDra with
a fruit of the Jambu tree, he recovers. He is defended by the Négas
against the injuries of bad weather with their expanded or hooded necks.

X.—He turned the wheel of the law, or published his doctrine.

After having found the supreme wisdom, S8uAKvaA, thinking that men
cannot understand his profound doctrine, refuses to instruct them except
he be solicited by Branma, and other gods to do so. They appear;
and on their request he commences to teach his doctrine.;] He reflects
to whom he should first communicate his principles. Several of them whom
he judged fit to understand him, are dead. He proceeds to Vardnast§—five
persons, formerly his attendants, being now convinced of his having found
the supreme wisdom, pay homage to him and become his disciples. Their
names, Sanscrit and Tibetan, are as follows :—

1.—AJNYANA KONDINYA: Kun-sM—koMinya. 2.—Asvair: rTa-thul.
3.—Pisawa: rLangs-pa. 4.—MABX NAMA: Ming-ch’hen. 5.—BHADRIKA :

¢ See No. 15, + See No. 16. 1 See No. 17. § See No. 18.
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Byang-po. SHARYA instructs them in his doctrine:* explains “the four
excellent truths, as they are styled (Tib. Hphags-pahi-Bden-pa-Bzhi.)
1.—There is sorrow or misery in life.

2.—It will be so with every birth.

3.—But it may be stopped.

4.—The way or mode of making an end to all miseries.

Five other persons likewise become his disciples: as also many others
follow him. On his way to Rdjagrihka, at once 60 persons take the religi-
ous character, and follow him. The King of Magadha, VimBasira (Tib.
Gyugs-chan-snying-po) invites him to Rdjagrika,t and offers him a Vikara
(Tib. Gtsug lag-K'hang) called after the name of a bird, Kalantaka.
Suar1PUTRA and MoNGALYANA, (afterwards styled a part of his principal
disciples enter into his religious order. KATvivana becomes his disciple,
and is sent afterwards by Suikya to Ujjayana to convert the king and his
people. He there meets with great success.

A rich householder (Tib. K’hyim Bdag) at Shravasti in Kosala,
having adopted ‘Buddhism, makes a religious establishment with several
large buildings, in a grove called the Prince’s grove (S. Jetavanam; Tib.
rgyal-bu-rgyal-byed-kyi-ts'hal) He invites thither Snixva, and offers him
and his disciples the buildings for their residence. Suixva passes 23 years:
there and the greatest part of the Sutras was delivered or propounded by
him at this place, or as generally is stated, at Shravasti (Tib. Mnyen god.)

Prasenadit (Tib. Gsal-rgyal) the King of Kosala, residing at Shra-
vasti, adopts Buddhism. There are several stories of him, both in the
Dulva and the Do class.

SHUDHODANA, thefather of SHARYA, successively sends eight messengers
to invite him to Capilavastu. They all remain with SHakys and take the
religious character. At last he sends CHARKA, one of his Ministers. He
also takes the religious character, but he returns and brings intelligence to

* See No, 19. 1+ See No. 20.
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the King respecting SHAKYA’S intention to visit him. He orders therefore
the Nyagrodha convent (S. Vikara: Tib. Gtsug-lag-khang) to be built,
near Capilavastu.

After an absence of 12 years SHAKYA visits his father. Several mira-
cles are displayed on the occasion of the meeting of the father and of the
son. There are told several stories of how the Shakyas adopted.the
Bauddha faith,* and how they, mostly, took the religious character.

Both in the Duwlva and in the Do class, there are many stories con-
cerning SHAKYA’s peregrination ; and how several individuals either singly
or in company turn Buddhists: but, it seems, many of the stories are
fanciful. The scene of the principal transactions in the life of Suakya, is
generally, in Central or Gangetic India, or the countries from Mathura,
Ujjayana, Vaishali or Prayéga (Allahabad) down to Kéma Rupa, in Assam;
and from the Vindhya mountains to Capilavastu in Rohilkhand.

The two Kings of Panchola, on the Northern and Southern side of the
Ganges, are reconciled by Su£xva, and are stated to have adopted Buddhism.
The King of the Northern Panchola becomes an Arhan, and that of Southern
Panchola .is foretold by SHikYA to become a Bodhisatwa of the first rank.

On a certain occasion SHAKYA sends the half of his sitting couch or
pillow to Hod-srung-ch’hen-po (S. ManAkAsHYAPA) one of his: principal
disciples, to sit on with him, by which act he tacitly appoints him his sue-
cessor, as an Hierarch after his death.

X1.—He was delivered from pain or he died.

The death of SHAx YA, as generally stated in the Tibetan books, hap-
pened in Assam, near the City of Kuska (Tib. Sa-ckan or Sachok) or Céma.
Ruxpa, under a pair of Sél trees.

- This event is told .at large in the 8th (or. Nya). volume of the
Do class in the Kahgywr. As also, in two other volumes following the

¢ See No. 21.
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Do class, titled Makdparinirvanam (Tib. Yongs-su—Mnya-nan-las-Hdas-
pa-ch’hen-po) the “ great final deliverance from pain.”

All animal beings, admonished by a mighty voice of the approaching
death of Saikva, haste to present him their last offerings, to ask him about
the doubts they had on some articles of his doctrine, and to hear his
instructions thereupon. The substance of his doctrine is repeated in these
volumes, with respect to some metaphysical subtleties. There are many
discussions on the nature or essence and the qualities of Zathagata or
Buddha (God), as also on that of the human soul. On the state of being
under bondage and liberated. On the means of obtaining final emancipa-
tion. On thesix transcendental virtues, especially on charity. On casual
concatenation, and on several other articles.

Previous to his death, Sufgva tells how anciently the universal
monarchs were used to be burnt, and orders his disciples to do the same
with his body. Accordingly, after having washed the corpse several times
with all sorts of scented or perfumed water, they put it into an iron chest,
fill it with sweet scented seed-oil, and keép it so for seven days, then taking
out the body, they envelope it first with soft cotton, and wrap it up after-
wards in several (five hundred) whole pieces of cotton cloth ; then they
replace the body again in the chest, fill it with sweet scented seed-oil,
and after having kept so for seven days, they burn it with sandal and other
precious sweet-scented woods.

XI1.—His relics were deposited. .

The corpse being burnt in the above manner, they gather together the
ashes. There are found 8 measures (of ¥ré or Sans. Drona)of them. They
are put in 8 urns. These 8 precious vessels being placed upon 8 richly
adorned stately seats or thrones, sacrifices and adorations are offered up
to them during several days, after which they are deposited in a magnificent
pyramidical building (S. Chaitya; Tib. Mch'hod-rten; vulg. Chorten) in
the City of Kusha or Kéma Rupa.
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The princes in central India, among whom Suikva had lived, hearing
of his death, and being desirous of obtaining his holy relics, some of
them go themselves, others send their men to take a portion of them. The
people of Kusha permit them to visit the Chaitya, and to pay their
respects to the holy relics, but they refuse to give them any share of those
remains.*

After the death of Sm&xva his doctrine was first compiled by his
principal disciples : K&savara (Tib. Hod-srung) who succeeded him in the
Hierarchy, compiled the Prajnydpiramitd class (Tib. Sker-chin) or the
metaphysical works. ANaNDA (Tib. Kun-gdvo) the Sutras, or the Do class.
And Upir1, (Tib. Nye-var-khor) the Vinaya or Dulva. These compila-
tions were called Z'ripitakdh (Tib. Sde-nod-sum ; the three vessels or reposi-
tories.) And also Prabachana (Tib. Lung-rap) chief precept. All these
works are now too voluminous. The extent and contents of them show
evidently that they are the works of several successive ages although they
are referred all to SHARYA. One hundred and ten years after the first
compilation, there was made a second in the time of Asoka, a celebrated
King, who resided at Pataliputra. A third compilation was made again
in the time of KaN1sHEKA, a celebrated King in the North of India, after
there had been elapsed more than four hundred years from the death of
Suievya. The Buddhists were divided about that time into 18 sects, under
four principal divisions, as followers of Suixkya’s 4 disciples, viz. RaruLa,
UpaLi, Kisavara, and KATYAvANA.

The Sanscrit and Tibetan Names of the Masters, Divisions, and
Sub-divisions extracted from the Vocabulary, in the Stan-gyur, are as
follows, Vid. mya’ Q@x, &3, &

* 1t is somewhere stated in the Tib. books that these relics were divided and deposited at
eight different places, but I cannot cite the vol. in which it is stated. See note on the Death of
SHAKYA.
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MASTERS. DIVISIONS. SUB-DIVISIONS,

RAHULA, or 1. \Arya Sarvéstivé- a. Milasarvdstivddék, Tib. Gzhi thams-chad-
Tib. Sgra-Gchan- dih. yod-par-smra-vahi-sdé.
Hdsin. Tib.  Hphags-pa- b. Kdshyapriyéh. " Hod-srungs-pahi-sdé.

thams-chad-yod- c. Makhisdsakdh. Sa-ston-sdé.
par-smra-va. d. Dherma guptéh. CR’hos-srung-sdé.
e. Bahushrutiydh, Mang-du-thos-pahi-sdé.
f. Tamrashétiyak. Gos-dmar-sdé.
g. Vibkdjya Védindh. Rnam-par-phye-ste-
smra-vahi-sdé.
UpALl, or 2. era Sammatiybh. a, Kaurnkullakdh. Sar-Hgrogs-kyi-sdé.
Tib. Nyé-var-Hkhor. Hphags-pa-kun- b. Avantakdh, Srung-va-pahi-sdé.
gyis-Bhur-va. c. Vatsiputriyéh. Gnas-ma-buhi-sdé.
KASHYAPA, or 3. Maha Sanghikak. a. Purva Saildh. Shdr-gyi-ri-vahi-sdé.
Tib. Hod-srung. Dge-Hdun-phal- b. Avara Saildh. Nub-kyi-ri-vahi-sdé.
ch,hen-pa. c. Hémavahdh. Gangs-ri-pahi-sdé.
d. Lokottala Vidindh. Hjig-rten-Hdas-
smrahi-sdé,

e. Prajnydpti Vidingh. Btags-par-smra-vahi-sdé
KATYAYANA,or 4. Arya Sthdvirdk, a. Maha Vikara Vapi- Gtsug-lag-khang.ck’hen

Tib, Katydh-bu. nah. Gnas-sdé.
Hphags-pa-Gnas b. Jéta Vaniyéh. Rgyal-byed-ts’hal Gnas-
pahi-sdé.

L4

Brtan-pa. c. Abhaya giri vésindh. Hjigs-med-ri-Gnas-sdé.

NOTES AND REFERENCES.

Note 1.—Atheistical teachers.—This name !i'i‘l"f'&i or H'YEN'Y in Sanscrit Tirthika,
by the Tibetians, is applied to the Hindus in general. At the first beginning of Buddhism in
Central India, it was applied to those Sophistical teachers that opposed Buddhism. There are
mentioned six principal teachers of them, in the Sanscrit and Tibetan Vocabalary; viz. '

1.—Purna Kashyapa. @5 Y5 RON" 85

2.—Maskari Goshdliputra. DN'E & BARYINE'R
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3.—Sanjayi Vairahiputra. réﬁ'é"s'w:'vl'éwn'&

4.—Ajita Késhakambalah. & Q0 G AR 34

5.—Akuda Katyayana. *\'E‘S’S’gﬂ'ﬂ

6.— Nirgrantha Jnydtsi. L3 G- NI LY 8|

Their gross atheistical principles or tenets (according to the representations of the Buddhists)
may be seen in the first volume of the Dulva class of the Kah-gyur, from leaf 33-40, told by .
themselves, on the request of SHARIPUTRA and MONGOLYANA (afterwards SHAKYA’s two
principal disciples. ) |

In general, according to the Kak-gyur and Stan-gyur and all Tibetan authorities, among the
soveral Hindu systems the Tirthikas are those that are most extravagant in their tenets and
practices, and that have been always the greatest antagonists of the Buddhists.

The above mentioned six teachers resided mostly at Rdjagriha and Shkrdvasti. They had
frequent contests with the disciples of GAUTAMA, by whom, at last, they were entirely defeated
at Shrdvasti, and afterwards they dispersed in the Mountains near the Himalaya.

They wore surpassed by GAuTAMA, especially in the performance of miracles.

2. Vidtha or Bidiha, IN'QEN tall body, or one with a tall body, is a family
name ; as also, it is the name of the fabulous great continent to the East from the Rirap or
Meru. Lus-p’hags-rigs, signifies one of the Videha tribe or family.

Note 2.—The name of Litsadyi Q33 or Lichavyi, is applied to a race or tribe of men,
whose principal city is stated to have been at Vaiskili WGN'N'34 Praydga, or the modern
Allahabad. They are frequently mentioned in the Ka-gyur and Stan-gyur,and are described
as rich and very splendid in their equipage and farniture,

Tibetan writers derive their first king M9Q'R'R34'Y Nyi-KHRI-TsiN-Po, (about 250
years before Jesus Christ) from the Litsabyis; stating that there have been three kinds or tribes
of the Shdkya; as 1. Shdkya Chhen-po, 2. Shékya Litsabyi, and 3. Shékya Rikhrot-pa (living
in the mountains); and that Nyakhri-tsanpo was of the Shékya Litsabyi tribe, who, being expelled

took refuge in Tibet.

Note 3.-=The name and residence of this prince are thus expressed. UDAYANA VADsA rdja,
the son of SHATANIKA at Kaushambi.

Note 4.—I do not find any mention in the Tibetan books made of Mdya Dévi’s virginity,
upon which the Mongol accounts lay so much stress.

Note 5.—SHAKYA’s birth day is differently stated in different authors. The birth day of
the Shing-byi or Wood-rat year, is the 58th year of the Cycle of sixty years. The Mouton
terrestre, or Sa-lug, isthe 63d of ditto. The Dragon de feu, or Mé-bruk, is the 50th of ditto.
The Fer-singe, Chaks-spré, is the 64th year of the Cycle of 60 years.
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This last is sometimes followed in Tibet. I have not met with the two others. ButI
think authors may be found to whom they may be referred.

Note 6.—The names of the four princes, &c. are:

1. VIMBASARA or SHRENIKA, the son of MAHA PADMA llﬁ'si"\ll King of Magadha, at
Rajagriha.

2. PRASENAJIT, the son of ARANEMI, King of Kosala, at Shravasti.

3. UDAYANA VADSA RAJA, the son of SHATANIKA, at Kaushambi.

4. PRATYOTA, the son of ANANTANEMI, King of Ujayin.*

Note 7.—The divinity LHA of the Shakyas. It was an idol representing a divinity
of the Yakska kind, & ﬁﬂ'g‘l and was kept in a Temple. The m do, kh, leaf 94, states that
the inanimate images of several gods, as of GULANG, SKEMCHET, LusNAM, DAVA NYIMA,
R,NAM-THOS-BU, INDRA, BRAHMA, JIGTEN SKYONG, as soon as Bodhisatwa (SHAKYA) put
the sole of his right foot into the Temple, stood up and prostrated themselves at his feet.

Note 8.—G AUTAMS was of the Gautama tribe—an aunt, g’ﬂ' of SHAKYA.

Note 9.—His precise age is not stated ; it is said only, that when he grew up he was sent
into the school to learn his letters, And that there was celebrated a great festival on that day,
the whole city being cleansed and decorated, &c. The teacher’s name is thus expressed : @V‘qa'
ﬁ’trﬁﬁ'q'm'é"nﬂv 538, v. ches pi lopan kunche she-nyen, teacher of children, friend of all.

The superior education of a courtezan in India, as in Greece, is marked by her being
versed in the Shastras.t N%/ @ leaf 107 the text is thus :

5 RE 5 ReS 3 Ty RINE A QEAISHEN « Who, like a harlot, is wisein under.
standing the rites of the Scriptares.”

Note 10.—1Itis stated in general terms that Suikyva excelled all others in the letters and
mechanical arts. He had shown his skill in arithmetic, and his knowledge of several kinds
of letters. But it was especially in the athletic exercises that he surpassed all other young
men of the Shakya race, at Capila—especially in archery, and in throwing the discus.
It is frequently mentioned, that, in all these exhibitions DRVADATTA was one of SHAKYA’S
rivals, and that he looked on him with great indignation and hatred, on accou.nt of his superior

talents. Bat there is no mention made of any rivalship with respect to the damsels whom
SuAxyA had married.

¢ The gods in.Tushi{a, when seeking for a pure tribe for the birth-place of SHakYA,and finding fault with
each enumerated tribe or family, objected against the Pandava race that they have brought great confasion into their
family descent, by calling YupH1sTHIRA, Dhermaputra ; BuiMa, Vayaputra ; ARJON
. A, Ind ;
SAHADEVA , the Aswinis. . ' T ' > ndrapula; and Naxous and

1’ See the paper on the requisite qualities of the woman whom SHak

YA was willing t —pri i
Journ. As, 8oc. Vol. I11. page 67, witing (o marry=printed in the




FROM THE TIBETAN AUTHORITIES. 301

Note 11.—The Nairanjana river must have been not far from Gaya, since it is stated that
Bodhisetwa (SHAKYA) went on foot to that river, and being much pleased with the situation

of an inhabited place or village, called iﬂ:'éw , (abounding in tanks or ponds) having a
turfy or grassy ground, and many shady or bushy trees, he remained there for six years
devoted entirely to meditation, and using very little food.

Note 12,—Some Tibetan writers say that his five first disciples were sent to SHAKYA from
Capila, by his father and grandfather (on the mother’s side) to attend on him. But in the
kha vol. of the Do class of the Ka-gyur, leaf 180, it is stated that he had found them at

Riéjagriha, as the disciples of a certain teacher (‘ﬂ‘l'g"\ v. lak-shot) whom he had visited, to
learn his metaphysical theory. SHAKYA having perceived in a short time his whole system,
these five persons, admiring his great talents, and supposing that he would soon arrive at the
supreme perfection, and that they would have then an opportunity to be instructed by him,
when he left Rdjagrika to live an ascetic life, accompanied him, and remained afterwards with
him, until he gave up his abstinence from food.

Note 13.—SuAxYA’s mortifications differed from those of other penitents, in as much
as others mortified only their bodies, by subjecting themselves to several sorts of rigid practices,
without exercising their understanding. SHARYA abstained from food, and exposed himself to the
vicissitudes of weather in order that he might keep in subjection his body during the exercise

of his mental faculties in his meditations. (“'\ﬁ/'rl leaf 194.) SHAKYA declares to the Gelongs,
out of his own experience, that the mortifying of one’s body, as some ascetics do, is not the
right way to obtain thereby perfection or emancipation. But that itis only by the right
application of one’s understanding to meditation and reflection, that one may be freed from
the sorrows of birth, sickness, old age and death in a future life.

Note 14.—These maidens are differently spoken of in different places. In one place it is
said that they were the daughters of a headman of the village in the vicinity of which

SHAKYA lived. In another place it is said that he was presented with a refined and honeyed
milk soup by a maiden of that village, and that her name was YEN YN « Well-born.”
There are mentioned ten other maidens of the neighbourhood, who visited frequently
SHAKYA, and prepared his victuals after he has commenced to take food regularly.

Note 15.—With respect to SHAKYA’s temptatioﬁs by the Devil: ":’l‘ leaf 192-194 :
SHAKYA tells to his Gelongs that, during the six years of his ascetio life, he was continually
followed by the Devil or Satan (8. Mdra, Tib. R3Y Dutt, or Kima, the god of pleasures,

He is called also Qg""ﬁ‘l the lord of death; and his host Qg"‘lﬁ‘l'i the troops of the

lord of death) who sought every opportunity of seducing him, but that he never could succecd;
P
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although he used a very sweet language, and employed every means to persuade him to enjoy
worldly pleasures, and to renounce his abstinence, since it is difficult to subdue entirely one’s
mind or passions. Satan thus said to him: ¢ give alms, offer sacrifices of burnt offerings;
by these means you shall acquire great moral merits. But to what purpose is abstinence ?”
Bodhisatwa (SHAKYA) said to him : ‘I must soon triumph over thee Satan : thy first troop
is wish or desire ;—the second is displeasure ; —the third is formed of hunger and thirst ;—in the
fourth stand passions or lust ;—in the fifth dulness and sleep ;—in the sixth fear or dread ;—the
seventh is thy scruple or doubt ; —the eighth are anger and hypoorisy. Those that seek only
for profit or gain, for praise (bestowed in verse), honour, (ill got) renown; men praising
themselves, blaming others. These are the troops that belong to the army of the black Devil.”
He said farther to the Devil : ¢ To such Priests and Brahmans, who have subdued their
passions, who possess self-presence, who apply well their understanding, and do every thing
conscientiously, what canst thou do ?  1ll-minded I”’
After having said thus, the Devil vanished much dejected, on account of his ill success.
But Bodhisatwa (SHAKYA’s) final victory over the Devil (or the troops of Kéma Deva)

was under the holy tree ( n'3Q A5 Changchubshing ; ficus Indica) sitting on the spot
of the essence of holy wisdom (E"Qﬂ'ﬁe"\{ Changchud snyingpo, called also Torjedan

:V'i"'l"\‘b Sans. Vajrdsana, the diamond seat,) ator in the neighbourhood of the modern
Gaya, in south Behar.

SHAKYA after having recovered his strength, leaving the Nairanjana river, visited that
spot with the intention to become Buddha, as his predecessors had done. He sat down there
under the holy tree, or a seat of grass, with the resolution or vow, not to rise from that seat,
till he had found the supreme wisdom. The Devil seeing, that, should he become Buddka,
all animal beings instructed by him, will grow judicious and wise, and then they will not obey
his commaunds or orders, endeavours by all means to thwart his object. But all his efforts are
in vain. Bodhisatwa cannot be overpowered—SHAKYA, after being victorious over all the
assaults of the Devil, passes through several degrees of deep meditation and ecstasies, and at
last, about day break, arrives at the supreme wisdom (in the 36th year of his age.)

In the 21st chapter of the ¢ Gyd-cher-rolpa,” Sans. ‘ Lalita Vistara,” there is a long

description, both in prose and verse, how the Devil (S. Mdra, Tib. R3Y dut, or the Jshwara
of the Cdmadhatu) was informed of Bodhisatwa’s approaching exaltation. Of his (the Devil’s)
thirty-two inauspicious dreams—of his hosts—of the monstrous and horrible forms of the fighting
angels—of the several kinds of their weapons—of the manner of their fighting—of the deser-
tion of KAMA by several gods—of the dissensions of his sons—of the two parties: the white
and the black, standing on the right and left sides of KAMA, Those of the first party under
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K ARTIERYA, their leader, stand for Bodhkisatwa, and endeavour to dissuade their father(or Kéma)
from attacking that saint, since he cannot be overpowered. These on the left side remain
with KAmaA, and exhort him to fight, since it is impossible not to conquer with such troops.
On both sides, there are uttered, alternately, by different individuals, many ingenious
verses :—KAmA being defeated with all his troops, sends his daughters to endeavour, by their
charms and female craft, to seduce Bodhisatwa. But all is vain.

Hymus or Praises of Tathégata (SHAKYA) are uttered by the gods of several heavens
successively, commencing with the gods of the highest heaven, down to the gods that dwell
on the surface of the earth.

"';,'ll leaf 259. The gods of LTINS (the pure or holy mansion) after having
circumambulated Tathdgata, sitting at Bodhimdnda, (the holy essence) and having caused a
shower of divine sandal powder, thus praised him, in verse.

¢ There hds arisen the Illuminator of the World—The World’s Protector—the Maker of
light, who gives eyes to the world that has grown blind, to cast away the burdens of sin. Thou
hast been victorious in the battle. Thy intention is accomplished by thy moral excellence.
All thy virtues are perfect. Thou shalt now satisfy men with good things.

‘¢ Gautama is without sin. He is out of the mire. He stands on dry ground. He will
save other animal beings also that are carried off by the mighty stream.

¢ Great Genius! thou art eminent; in all the three worlds there is none like thee. To
this world sleeping for a long time, immersed in thick darkness, cause thou the light of
understanding to arise.

“ The living world has long been suffering the disease of corruption. The prince of phy-
sicians is come to cure them of all their diseases. Protector of the world! By thy appearance,
all the mansions of distress shall be made empty. Henceforth, both gods and men shall enjoy
happiness. None of those who came to see thee, the chief and the best of men, shall for a
thousand ages (Kalpas) go to hell (or see the place of damnation.) They who, hearing thy
instruction grow wise and sound, shall not be afraid at the destruction of the body. They
having cut off the bonds of distress, and being entirely freed from all farther incumbrance,
shall find the fruit of the greatest' virtue (or enjoy the greatest happiness.) These are
the persons on whom alms may be bestowed, and that may receive them. Great shall be
the reward of such alms—they shall contribute to their (the offerers) final deliverance
from pain.”

Leaf 260. SHAKYA addressing the priests, says: Gelongs !

The gods from -the naN'n g Ne,tsang heaven, after having thus praised Zathdgata,
saluted him, by putting their hands together, and then sat aside,
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2. Then came the gods from the Q" ENY Hotsal (S. Abhkiswara,) Heaven, and after
having presented their several offerings, and having their circumambulated Tatkdgata, thus
praised him.

¢« Reverence be to thee, Oh Muni ! whose mind is profound, whose instruction is very pleas-
ing. Thou art the prince of Munis. Thy instruction is sweet (or pleasing) like the melody
of the daughter of BRAMMA. Thou hast found the highest degree of perfection. Thou art the
most Holy. Thou art our shelter, our refuge and our aid. Thou, with aloving kindness,
are the Protector of the world. Thou art the best physician that takest away every pain and
curest all diseases. Thou art the maker of light. Lord! do thou assuage the afflictions of
both gods and men, by pouring on them a shower of the food of immortality. Thou art immov-
able, firm, fixed like Rirap, (Meru, or Olympus) or the sceptre in the hand of INDRA. Thou
art constant in thy vow or resolution. Thou, possessing all good qualities are like the
Moon, &c. &c. .

8. Leaf 260. Then came the gods from i‘V’i‘V'é'ﬂ'ﬁmV the Heaven of BRAEMA,
and said—

¢¢ To thee, whose virtue is immaoculate, whose understanding is clear and brilliant, who
hast all the 32 sacred characteristic signs; who possessest a good memory, discerning under-
standing, and foreknowledge, and who art indefatigable ; reverence be to thee, we adore thee
falling down with our heads at thy feet.

¢ To thee who art clean or pure from the taints of sin, who art immaculate, spotless ;
who art celebrated in all the three worlds; who hast found the three kinds of science, whe
givest an eye to know the three degrees of true emancipation; reverence be to thee.

“ To thee, who with a tranquil mind, clearest up the troubles of evil times, who instructest
with a loving kindness all moving beings in their destination, reverence be to thee.

¢« Muni! whose heart is at rest, who delightest much in explaining every doubt; who hast
undergone rigorous suffering on account of moving beings, thy intention is pure, thy practices
are perfect. Teacher of the four Truths! Rejoicer in emancipation! who, being liberated,
desirest to set free others also ; reverence be to thee.

¢« The powerful and industrious Kima ( R3Y 8. Mdra) coming to thee, when thou over-
comest him by thy understanding, diligence, and mildness, thou hast found at that time the
supreme standard of immortality. Reverence be to thee who hast overcome the host of deceit.”,

4. Leaf 261. ‘."ll’é’ KI*V'@'IISR'&'Q'%N N Then came the white party from among the
sons of Kdma, or the good angels that favoured Bodhisatwa (SHAKYA) and said—

“ O Mighty one! who by thy great power, without moving thyself or standing up, and
without even uttering a single word, hast defeated in a moment our strong, fierce and dread fuy
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host, O most perfect Muni! to whom all the three worlds pay homage with sacrifices;
reverence be to thee.

¢ The innumerable troops of Kdma, that surrounded the Chang-chab shing (ficus Indica)
the prince of all trees, were unable to disturb thee—(or not could remove thee.)

¢« Now, sitting under this tree, after having suffered innumerable hardships thou appearest
this-day most beautiful,

¢ Since during the course of thy Chdng-chab life (holy life) thou hast parted from thy
dearest wife, child, servants; as also thy gardens, towns, countries, kingdoms, thy head, eyes,
tongue, feet, &c. to-day thou appearest most beautiful.

¢« Thou hast now obtained thy wish, as thou hast desired to become a Buddha, that thou
mightest save, in a vessel of true religion (or faith) those that have been carried off into the
ocean of distress. Thy wish is fulfilled. Now they will be saved by thee.

¢ Chief of men! Giver of eyes to the world ! We all rejoice in thy moral merits and
final happiness, and pray that we ourselves, after being accomplished in perfection, such as all
the Buddhas have praised, and having triumphed over the hosts of desire, may arrive at

omniscience and final beatitude.

5. Leaf 262. Then came the gods of Qg‘ﬂ'ﬁﬂﬁ'iﬁ'é\'ga'g.ﬁﬂﬂ and said :

¢ Thy instruction is without fault. It is exempt from all confusion, It is free from the
principles of darkness and contains the precepts of immortality. Itis worthy to be reverenced
both in heaven and on earth. Reverence be to thee possessed of such a brilliant discriminating
understanding. Do thou make glad both gods and men by thy delightful instruction, Thou
art the patron, the refuge, the shelter of all moving beings, &c. &c.”

6. Leaf 263, Then came those of Rapprul XT'QYY and said :

¢« Having put off the three kinds of spots or impurities, thou becamest an excellent light
of religion. Those that delighted to walk in a wrong way, thou madest enter into the true
path of immortality. Sacrificial offerings are made to thee both by gods and men. Thou art
a wise curer of diseases. Thou art the giver of immortal happiness. Thy wisdom is wonder-
ful, We, bowing down with our heads, do adore thee.”

7. Leaf283. Then came the gods of REQURY (S. Tushitd,) and said :

¢ When thou wast in Tushitd ( Géldén) thou hadst then fully instructed the gods in many
moral virtues, All thy precepts are there still in continual use. 'We cannot be satisfied with
Jooking on thee, not with harkening to thy instruction. Ocean of good qualities! Light of
the world! We bow down with our heads and hearts before thee. At thy descent from
Gdlddn, all the disagreeable places of future birth were cleared up by thee. At the time
when thon comedst to sit under this holy tree (ficus Indica) the afflictions of all moving
beings were assnaged. Since thy wishes have been fulfilled, baving found the supreme

Q
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perfection (as thou soughtest for) and having defeated Kéma also, run now thy
religious course, turn the wheel of the Law. There are many who wish to hear thy moral in-
struction. Many thousands of animal beings are waiting here. 'We beg, therefore, that thou
wilt be pleased to run thy religious race, and to instruct them at large, and to deliver them
out of the orb of transmigrations, &c. &c.

8. ‘“Leaf 264. Then came the gods of QAR']Y, Tap-pral, and said :

* There is none like thee, in morality, meditation, and wisdom ; where is then thy superior ?
To thee, O Tathdgata! who art wise in the means of piety and emancipation, be reverence.
‘We bow down with our heads at thy feet.

“ We have seen the great preparations made by the god of the holy tree—such sacrificial
offerings, made by the gods and men, belong only to thee (there is none other worthy of them.)
Thou art not disappointed in having taken the religious character, and in having lived a rigid
life ; since, having overcome the deceitful troops (of Kdma) thou hast found the supreme per-
fection, Thou hast shed light on the ten corners of the world. Thou hast enlightened, with the
lamp of understanding, all the three worlds. Thou art become a dispeller of darkness. To thee,
who givest to man an eye like that of the supreme intelligence, no praise can be sufficiently
said, even through the course of a whole Kalpa. Ocean of perfections! ZTuthdgata! the most
celebrated in the world! We prostrate ourselves with our heads at thy feet; we adore thee.”

9. Then came INDRA with the other gods of the Trayastrinska heaven, and said :

“ Muni! who art undisturbed, spotless, who remainest always in a graceful sitting pos-
ture like the mountain Rirap (S. Meru,~or Olympus.) Who art renowned in the ten corners of
the world, on account of thy shining wisdom and brilliant moral merits ; reverence be to thee.

¢ Muni! thou hadst offered in old times, pure sacrifices to many hundred Buddhas ; by the
merits of those offerings thou becamedst victorious over the hosts of Kdma, at the foot of the
Holy Tree. Thou art the source of morality, of law, of meditation, of ingenuity, and the
standard of wisdom. Thou art the overcomer of old age and of death, Thou art the true
physician, the giver of eyes to the world. Muni/ thou hast put away the three blemishes or
spots. Thy senses are quiet, thy mind is at rest.

¢ SHAKYA! the chief of men ! the spiritual king of all walking beings (men)! We repair
to thee for protection (or we take refuge with thee.) By thy diligent application thou hast
acquired the infinite good practices of the emtuent saints (Bodhisatwas) thou hadst the powers
of wisdom, method, affection, and prosperity, at thy first becoming a Bodhisatwa; now sitting
at Bodhimdnda (Holy essence, or the essence of wisdom) thy ten powers are complete.

“ The gods wore in much fear and anxiety, seeing the infinite hosts that were surrounding
thee, saying among themselves : will not that prince of the priests, who is sitting at Bodhimdénda

(Eﬂ'éﬂ'aﬁ":l/) be overpowered ?
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¢ Thou hast not been afraid of those evil spirits—thou wast not even moved. By knocking
with thy hand upon a heavy load, they were all afraid, and thou becamest victorious over all the
hosts of Kdma. As the former Budhas had found the supreme perfection (on this holy spot)
by sitting on their thrones (lion-chair) thou having followed their examples, hast equalled them
both in mind and spirit, thou hast acquired omniscience by thyself. Therefore, thou art the
holy, the self-produced of the world, the ground on which all moving beings may rest

their prosperity (or moral merits,) &o. &c.

10. Leaf 265. Then came the four great kings 301'21/'6"7'1(3 (gods residing on the
four sides of the Sumeru or Rirap) and said :

‘ Thy instruction is agreeable; thy voice is pleasing—thy mind being very placid, is clear
like the moon. Thou hast a cheerful countenance. Prince of Munis ! thatmakest us glad; we
adore thee.

“ When thou dost speak, the melody of thy voice surpasses all those of both gods and men.
All the distresses, caused by lust, passion, and ignorance, are assuaged by thy words. They
produce in all animal beings the purest joy. All they, that hearken to thy instruction, will be
liberated. Thou dost not disdain the ignorant. Thou never wast proud with the superiority
of thy wisdom. Neither art thou puffed up (in prosperity) nor dejected (in adversity.) As
the Rirap arose from among the waters, so thou art eminent from among men.”

11. Leaf 266. Then came the gods of the enlightened void space above, or atmosphere,
QLE Sy AN, and said :

“ We come to see thee, O Wise Muni! after having observed carefnlly the practices of
moving beings. Pure animal being ! when we look on thy behaviour, it is only thou (from
among all) whom we find with an undisturbed mind, &c. &c.”

12. Leaf 267. Then came the gods residing on the surface of the earth, vac‘i'fg'xw,
and said :

‘¢ Thou having enlightened every atom in the universe, all the three thousand worlds
became a temple of sacrifice for thee, how much more so thine own person 1”

““ We take up the whole body of water below, all moving beings on the surface of the earth,
all earths in the three thousand worlds, we offer them all to thee, and beg thee to use them
according to thy pleasure : and we wish that at every place where thou sittest, walkest, or liest,
or the spiritual sons of Gautama, the Sugata (thy spiritual sons) shall preach the Law, all
the hearers and believers of the word, on account of our moral merits, may find the supreme per-
fection or beatitude.”

(Note; of some of the hymns or praises under the above 12 heads, a part only has been
translated ; and the specification of the several offerings presented to Tathdgata by each class
of gods at their arrival, has been left out.)



308 NOTICES ON THE LIFE OF SHAKYA.

Note 17.—The substance of BRAHMA’S address is: @ Leaf 284. ¢ It is unbecoming to
him (SHAKYA) to remain so indifferent after having acquired such great perfection and
wisdom. There aro many in the world who both desire to learn and can understand
his doctrine. BRAHMA, therefore, with INDRA and several other gods, beg him that
he will please to teach his doctrine (or that he will beat the drum, blow the shell or
trumpet, and kindle or light the lamp of religion, and cause to fall a shower of religious
instruction.) And that he will please to save or deliver men out of the ocean of transmigration,
ta cure their moral diseases, to assuage their afflictions, to bring into the right way those that are
gone astray, and to open the door of emancipation (or final liberation from bodily existence.)

Note 18..—The Mongols say he ascended a throne at Vardnasi. There are at Vardnasi
(according to the dreams of the Buddhists) one thousand (spiritual) thrones (Sengehi-khri,
lion-chair) for the 1,000 Buddhas of this happy age (S. Bhadra Calpa) four of whom have
appeared, and the rest are to come hereafter. SHAKYA after becoming Buddha, when first
yisited Vardnasi, paid respect to the thrones of his three predecessors by circumambulating each
of them, and then he sat down on the fourth throne.

These 1,000 Buddhkas are described in the first volume of the Do class of the Kagyur,
to which beg to refer. Some wealthy Tibetians delight to keep the images of these 1,000
Buddhas, made of silver or other metal, and to pay respect to them.

Note 19.—With respect to the four truths little further explanation is afforded.—Ignorance
is the source of almost every real or fancied misery ; and right knowledge of the nature of things,
is the true way to emancipation ; therefore, they, who desire to be freed from the miseries of
futare transmigrations, must acquire true knowledge of the nature of divine and human things.

Note 20.—SHAKYA had accepted the Vikar (in the Kalantakagrove, near Rdijagriha) offered
him by ViMBASARA ; where he passed afterwards several years, and many of bis lectures were
delivered in that Vihar (or Behar.) There was, likewise, another place near Rdjagrika, called
in Sanscrit the Griddhrakuta parvata, where he gave several lectures, especially on the
Prdjnapardmita.

Note 21.—The principal female persons of the religious order established by SuAkYa,
were : Gaulamt (his aunt) Yashodhard, Gopd, and Utpalavarnné (his wives.)

LECHIN %}“I'ﬁi (Lhas-byin ; Sans, Devadatta) and SHAKYA (or Siddhdrtha) were the
sons of two brothers. This of the eldest, that of the youngest. Each had one brother. LECHIN
had A’NANDA (in Tib. Kungdvo) SuAkYA had NANDA (Tib. Gévo).

In the Dulva, and in several Sutras, DEVADATTA is represented always as inimical to
SHAKYA. He slew with his fist an elephant sent by the Lichavyies of VaisKaIi as a present to
8uAkYA, when he was yet at Capila. He hired some persons to destroy SHAKYA by hurling
on him a large stone, He caused many times dissensions among his disciples,
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ACCOUNT OF THE DEATH OF SHAKYA.
Translated from the Dulva, p. 77.—Q3¥T 5§ IHTEN'Y.

As soon as SANas-avAs CHOMDANDAS (NGN'ENQIN R4 'Q N  Sangs-rgyas Behom-
dan-hdas. S. Buddha Bhagavdn) was delivered from pain (was dead) this great earth shook,
ignis fatuus also fell, the corners of the world also were burning (with meteors), and from the
enlightened void space above (from the air or heaven) there was also heard a sound of drums
made by the gods.

At thattime the life possessing HOoT-SRUNG CH'HEN-PO ( ‘gv\:vtga,qualquququ}' ts'he’-
dang-\dan-pa-hod-srung-ch'hen-po, S. A'yusmén Mahd Késhyapa) being at Rdjagrika,in a residence
in the grove called after the Kalantaka bird, was awakened by that earthquake, and reflecting on
what it would signify, he perceived that CHoMDANDAS had been entirely delivered from pain,
And knowing the nature of things, he said : “ This is the case with every compound thing.”

He, reflecting within himself, that the king of Magadha (Qvivgg Maskye's-D,GrA; 8. Ajdita
shatru ; the son of g&'QUEATH, Lus-A,P’HAGS-MA, his mother) not being yet well grounded
in his faith, (having a faith without roots) should he hear of the death of CHoMD ANDAS, he would
certainly die in vomiting out warm blood ; therefore he thought of means to prevent it.

He said thus to YARCHET (REL'@S + DvVYAR-BYED, a Brahman, the chief officer of Magadha :
y&m‘l’wnﬁ’ww, S. Mahé Mdntra) : YArcHET ! may it be known to you, that CHom-
DANDAS being delivered from pain, if the son of Lus-p’'HAGs-MA, theking AJATA SHATRU, whose
faith has not yet taken root, should he hear that CHoMpANDAs is delivered from pain, he may
die by vomiting warm blood ; therefore be you instructed in the means of preventing it.

He (YArcHET) said : Venerable Sir, please to command or tell the means one after another.
He said : YARCHET, come, go speedily into the king’s garden or grove, and make to be represented
in painting, how CHOMDANDAS was in Gdlddn (S. Tushité ;) how he, in the shape of an elephant
descended into the womb of his mother. How he, at the foot of the Changchubshing (ficus Indica)
has found the supreme perfection, or become Buddka. How he, at Vérandsi, at three different
times, turned the wheel of the law of twelve kinds (has taught his doctrine). How he, at Shravasti,
displayed great miracles. How he, at the city of S,gra-cken, descended from the Zrayastrinsha
(88) heaven of the gods, whither he had gone to instruct his mother; and lastly, how he, after
having accomplished his acts in taming and instructing men, in his doctrine, at several places, went
to his last sleeping bed, in the city of S4-chen (g‘t';q . of Kusha. S. Cdmarwpa, in Assam.)

R
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Take you seven long basins or troughs filled with fresh butter and one filled with Tsndan
gbshirs'ha (a kind of sandal wood or resin) and place them in that part of the garden. When the
king shall come out to the door then beg him that he may be pleased to go and see the garden.
If he take notice of the picture and ask of you: whatis this ? then tell him, at large, thus : Sire!
(Lhé) This place is Capilavastu ; in this corner here has been born CroMDAND 4AS. This, here,
is the pank of the Naranjana river. This, here, is the spot where CHoMDAND &s, sitting on a diamond-
seat (S. Vajrdsana, Tib. T 'ERg, Dorjé-dan) arrived at the supreme perfection, or became
_Butldha. This, againis the city of Fdrendsi : CHOMDANDAS three times passed over to this spet, and
turned the wheel of the law of twelve kinds. Here is the city of Shravasti, where CroMDANDAS
displayed his great miracles. This, again, is the city of Sgrd-chen. It is here that CHOMDANDAS
alighted, when he came down from among the gods in the Zrayastrinsha heaven. This, again, is the
city of Kusha where CHOMD ANDAs, after having accomplished his acts in disciplining men, at such
and such places, went to his last sleeping bed ! Tell himso, and when, upon hearing these, he
shall faint, then plunge him into the long basin filled with fresh butter, and when the butter shall
be melted, then lay him in the second basin, and so on, till the 7th basin, then take out and lay
him into that filled with Tsandan-goshirs'ha, and so he will recover. After having said this, the
A’yusMAN ManA KAsuyara departed for the city of Kuska. |

YArcuer having soon got the pictures ready, when the king appeared abroad, begged him
that ke would please to go and see the garden. The king entering into the garden, and seeing the
pictures, asked of YARcHET, what is this? He answered, and told him at large, (as above has been
described) till : ¢this is the city of Kusha ( T'sa-chen city, so called from the Kusha grass) where
CrompANDAs went to his last sleeping bed.” He said: *What say yon! YARcHET ; what! CHoM«
PANDAS has been delivered from pain ?’ said he : but YARCHET remained silent. Then the king
(AJATASHATRU) having fainted fell motionless to the ground. YArcuer laying him succes-
sively in the long basins or troughs filled with fresh butter, and afterwards taking out and
laying him again in a long basin filled with Zsandan goshirs'ha, he then recovered.

As soon as CHoMDANDAS was dead, at the foot of the pair of Sdl-trees, which scattered over
him their flowers, and he was sleeping like a lion, a GELoNG thus said, in verse :

“ A pair of beautiful Sal-trees, in this grove of excellent green trees, are scattering flowers
upon the Teacher delivered from pain.” ‘

As soon asCizoMpAND &8 was dead, INDRA (q&'8a. Brgya-byin) said, in verse :

“ Alas! the compound thing is not lasting; fromits being produced it is of a perishable nature.
Since it is produced, it perishes. It is a happiness for such to be at rest (to be assuaged.)”

As soon as Sdngs-gyds CHOMDANDAS was delivered from pain, BraumA (Ts'Adngs-
pé) the Lord of the Universe (8. Sahalo-seésha, Tib. Mi-sep-xv1 DAkro rarms Smearsy
thus said, in verse:
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« All things gathered together in this world by all creatures, must be relinquished. The man,
who had no equal in the world, TATHAGATA, who has found great powers and clear eyes, such a
Teacher also, at last, has died.”

As soon as Sdngs-gyés CHOMDANDAS was delivered from pain, the life possessing M Aaias-
PA (gvg;u!,,-q-;;-qquq : (8. A'yusmdn Aniruddha) said in verse :

« He who with a firm mind was a protector, he that had found steadiness and tranquillity,
the letting out and taking in of breath (respiration) being stopped, the clear eyed, at last, is dead.
When the Teacher, who was excellent in every kind, was delivered from pain, I was very much
tronbled ; my hair stood on end. He was without fear ; he was above the senses (or the objects
of sense) his mind was evolved. Such a light is now extinguished.”

Assoon as Sdngs-gyds CHOMDANDAS was delivered from pain, some Gz’LoNGs rolled on the
ground ; some clasping their arms, uttered great ejaculations; some being depressed by sorrow,
sat still ; some depending on religion, said : CHOMDANDAS, who instructed us in many things,
that were pleasing, agreeable, and delightful to the hearts of all, is now separated, annihilated,
destroyed, and divided from us.

Then the life possessing MAGAGs-pA said to the life possessing Kun-cAvo. ¢ Kun-cAvo
(S. A'nanda) if by degrees and by soft means you will not appease the Gélongs, the gods that live
for many hundred Ralpas, will reproach, revile, and say contemptuously : there are many priests
( Gélongs) that took the religious character aceording to the excellent precepts of the Dulva,
but that are without judgment and reflection.” _

Kun-aAvo asked of MAGAGs-PA : ‘Do you know how many gods there are present ?’ ¢Kun-
GAVO, in all the space that is from the city of Kuska to the river Yig-ddn, (ﬁﬁ"’f") from the
grove of the pair of Sdl-trees to the Chaitya (ui’gi,a, Mchhod-rten, adorned with a head
ornament by the Champions) 12 miles, (each of 4,000 fathoms) im circumference, there is not
a single spot left which is not occupied and filled by wise gods of great power ; there is not left
so much place by the inferior gods where you could fix a staff. Some of these gods roll on the
ground; some grasping their arms utter ejaculations; some, being oppressed by great sorrow,
sit still; some depending on religion (or on the nature of things) thus say: CHOMDAN-
pis, who instructed us in many things, which were pleasing, agreeable, and delightful to the hearts
of all, is now separated, annihilated, destroyed, and divided from us.’

In that evening the life possessing MAaAas-PA, after having expressed some moral reflec
tions, sat down in the manner of a venerable wise man keeping silence.

Then, the night being over, the life possessing MAcAcs-ra thus said to the life possessing
Kun-aivo:

Kun-civo, go you, and tell thus to the Champions, the inhabitants of Kusia: ¢ Inhabi-
tants, (citizens), this evening, at mid-night, the Teacher has been delivered from pain, with ‘respect
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to the five aggregates of his body ; perform now your duty, and work out your moral mepits.” And
tell them not to take into their minds to say : “Men dwelling in the neighbourhood (environs)
of our city (or beloved brethren) our Teacher being dead, henceforth we cannot make him sacri-
fices (offerings) and do other things that are required.” After MAGAGs-pA had said this, Kun-
GAvo putting on his religious garb (tga('g x. Na'm-jér) accompanied by other priests or Ge'longs,
went to that place, where the Senate-house of the Champions, that inhabit Kuska, was, and where
there were assembled at that time about 500 Champions of the City of Kusha to consult about
some affairs. Then Kun-GAvo said to them: ¢ Intelligent citizens, assembled Champions of
Kusha, please to hear : At midnight, this evening, the Teacher has been entirely delivered from
pain, with respect to the five aggregates of his body. Perform now your duty, and make your
moral merits. Do not take into your minds to say : ‘ Men dwelling in the neighbourhood of our
city, our Teacher being dead, henceforth we cannot make him sacrifices and perform other rites
that are required.” After Kun-6Avo had said thus, some of the Champions that inhabit Kusha,
voll on the ground; some clasping their hands, utter ejaculations; some being oppressed by
sorrow, sit still; some depending on religion say: ¢ CHOMDANDAS, who taught us so many things,
that were pleasing, agreeable and delightful to every man’s heart, is now separated, annihilated,
destroyed, and withdrawn from us.’

Then the Champions of Kusha taking to themselves from the whole City, flowers, garlands
incense, sweet scented powders, and musical instruments; together with their children,
wives, male and female slaves, labourers, publicans, their friends, relations, magistrates or
officers, and their kindred, going out from the City of Kuska, and proceeding to the grove of the
pair of Sdl-trees, after having arrived there, show every kind of respect, reverence, honour and
worship to CHOMDANDAS (who was sleeping like a lion) by sacrificing to him with myrrh,
garlands, incense, sweet scented powders, and with music.

Then the principal men from among the Champions of Kuska thus said to the life possess-
ing Kun-civo (8. A'yusmdn A'nanda) Venerable Kun-aAvo, (or Reverend Sir).

We are willing to sacrifice to CHOMDANDAS (or show honour to his memory) please to instruct
us how we should perform the funeral ceremonies.” ¢ Citizens | in like manner with those of an
universal Monarch (S. Chakravartti) Tib. Qﬁ’;v&’vg 18 &gy Khor-lo-gyur-vé-gyel-po).
¢ Venerable Kun-GAvo | how they are performed to an universal Monarch ?’ ¢Inhabitants!
(citizens) the corpse of an universal Monarch is wrapped first in cotton and cotton-
tree (made into flat leaves or blades) and afterwards it is wrapped up in 500 pieces of
cotton cloth, then it is placed in an iron coffin filled with seed-oil ; and from above
it is covered with a double iron covering; then heaping together all sorts of sweet scented
woods, it is burnt with them; and the fire is extinguished with milk; ther his bones
being put into an urn of gold, and building a Chaitya for the bones, on such a place where four
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roads meet and fixing an umbrella, banners and long narrow hanging pieces of stuff or
cloth, they show respect, reverence, honour and worship, with myrrh (or fragrant sub-
stanecs) garlands, incense, sweet scented powders, and musical sounds, and then they celebrate
a great festival. Citizens | such things are performed ‘at the funeral of an universal Momarch.
For TATHA-GATA, the Arhan, the most accomplished Buddha, you must do yet more.’

¢ Venerable Kun-gAvo | we will do accordingly as you have commanded ; but as it is not easy
to get soon together the things required; in seven days hence, we will make every thing
ready, and then we will perform our funeral sacrifices with fragrant substances, garlands,
incense, sweet scented powders, and musical sounds, showing respect, reverence, honour and
worship to CHOMDANDAs, who sleeps on the lion-throne (or lies on the stately funeral bed).’
¢Do you, therefore,” said Kun-civo, ¢accordingly.’

Then they went away, and in seven days prepared every thing. And on the seventh day,
having prepared also golden biers (or frames, &c.) bringing together all fragrant substances, gar-
lands and all sorts of musieal instruments that were found within the space of 12 miles, from Kusha
to the Yig-ddn river ; fromthe grove of the pair of Sdl-trees to the ChAaitya with a head ornament,
(ornamental pinnacle) they came out from the City, and proceeding to the grove of the pair of
Sdl-trees, paid respect, reverence, honour and worship to him, who was sleeping on the lion-throne
with all sorts of fragrant substances, garlands, incense, sweet scented powders, and musical
sounds.

Then the principal Champions of Kuska thus said to the Champions that crowded together
from all parts: ¢ Hear ye, intelligent citizens! the wives and the maids of the Champions,
shall make canopies of cloth over the corpse of CHoMDANDAs; the wives and lads
of the Champions shall carry the bier of CHoMDANDAS ; and we showing respect, rever~
ence, honour, and worship to him, with fragrant substances, garlands, incense, sweet scented
powders and music, so we shall enter at the western gate of the City, and after having perambu-
lated the whole space within, we shall go out by the eastern gate of the City ; and after having
passed over the Yig-ddn river, we shall stay by the Chaitya (called the Chaitys that has
a head ornament tied on by the Champions) and there we will burn the corpse.’

The Champions answered them, and said : ¢ we will do accordingly.’ The wives and the maide
of the Champions formed canopies of cloth for the corpse of CHOMDANDAS ; but. the wives and
lads of the Champions, wishing to lift up the bier of CHoMDANDAS, could not take it up. Then
MAicAcs-pA said to KuN-aAvo : ¢Life possessing Kun-GAvo, the wives of the Champions of Kusha
could not lift up the bier of CHOMDANDAS ; and why ?* ¢ Since such is the will of the gods.” ¢Life
possessing MAcAes-pA! and whatis the will of the gods ?* ¢ That the bier be carried by the
Champions and the young Champions of Kusha.' ¢Life possessing Kun-cAvo | it must, therefore,
be done accordingly as the gods will have it.’
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Then as soon as the bier was lifted up by the Champions and the young Champions, the.
gods dwelling in the enlightened etherial space above, scattered about divine flowers, such as
Utpala, Pédma, Pédmakarpo, Kumuda, &c., sweet scented powders of Akarn, Tamala ; and made
divine musie, and let down many eloths or garments. Then some of the principal Champions
said to the others, ¢let us lay aside the music of men, and the other things, and let us perform the
funeral ceremonies with divine music, and divine flowers and incense.’ Afterwards they perform-
ed the funeral ceremonies accordingly (as has been stated above) till they reached the Chaitya,
where the corpse was burned. :

At Kusha there fell at that time so much of the divine flower Mandaraka, that it
reached up to the knees. A man, taking with him a great deal of that divine flower, went to the
tower of Dig-pdchen (%qqu;a,) , on some business.

At thattime MAuA KAsyara (HoT-SRUNG-CH'HEN-PO), together with a train of 500 persons,
(or priests) was on his road to Kusha, to pay his last respects to the inviolate body of
CHoMDANDAs. He, having met that man on the road between Kusha and Dig-pachen, asked
of him, whenee he came, and whither he was going. He answered to him: ¢ Venerable Sir, I come
from Kuska, and, on some business, I go to Dig-pdchen.’ ‘O man! do you know my Teacher?’
¢ Yes, Venerable 8ir, I know him it is Ge’LHoNG GAuTAMA (S. SHRAMANAH GAUTAMA). There
have been now seven days elapsed; since he is dead. This Mandaraka divine flower I have taken
from among those flowers with which sacrificial respects were paid to his relics.’

The Champions of Kusha, wishing to burn the body of CHoMDANDAS, could not kindle the
fire. Then MAcAcs-pA said to KuN-cAvo! ¢KungAvo, the Champions of Kusha cannot burn
the body of CHOMDANDAS, and why ?' ¢ Beeause it is the will of the gods. MAae4&as-pA, according
to the will of the gods, HoT-sRUNG-CH'HEN-PO, with 500 other persons, is on his way between
Dig-pdchen and Kusha, and wishes to pay his respects to the inviolate body of CHompANDAs,
‘before it shall be burned. MAGAGs-pA! we must do accordingly as the will of the gods has been.’

Then Kun-6Avo thus said to the Champions of Kusha : ¢ Hear ye, O assembled multitude of
‘the Champions of the City of Kusha. The Corpse of CHOMDANDAS could not be burnt, and what
was the reason thereof? because the gods would have it so’ They said : ¢we must, therefore,
do aecordingly as the will of the gods has been.’

Afterwards Hor-sruNG-cH'HEN-PO arrived at Kusha: from a far he was perceived by those
of his followers, who went before him with fragrant substances, garlands, incense, sweet scented
powders, and all sorts of musical instruments, and after having prostrated themselves at his feet, they
followed him. He, accompanied by an immense number of people, went to the place where the
Corpse of CHOMDANDAS was. And removing all the sweet scented woods, he opened the iron
coffin, took off all the wrappings (consisting of 500 pieces of cotton cloth and of cotton) and then
he paid his adoration to the entire or inviolate body of CuoMDANDAS.
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There were at that time, on the whole surface of this great earth four great hearers (" Skra-
wvakas) of SHAKYA : 1, KoHu-pINYA : (8. Kaun-dinya.) 2, S,kvL-cHET: (CHUNDA.) 3, SroBs.
CHU-HOT-SRUNG : (Dasa-BALA KAsHYAPA.) 4, HoT-sRUNG-CH'HEN-P0 : (MARA KAsHYAPA.)

Among these, Hor-sRUNG baving more knowledge and moral merits than the others, had
found many garbs, (or clothes) alms, beddings, medicaments, and necessary utensils. He thought
thus within himself : I myself will make a sacrificial offering to CHoMpANDAs. Therefore, instead
of the former wrappings, &c., he made all new, and then laying the body in the iron coffin, he
covered it with a double covering ; then heaping together all sorts of sweet scented woods, he
went aside, and the wood was kindled by itself. )

Then the Champions of Kusha extinguished the fire with milk, and the relics were put by
them into an urn of gold, placed on a golden bier or frame, and after having paid to it all sorts of
respect (as has been described above) they carried it into the City, and deposited it in the middle
of the City of Kuska. .

The Champions inhabiting the country or town of Dig-pdchen, being informed that there
have elapsed seven days, since CHoMDANDAs has been delivered from pain, and that
the inhabitants of Kusha have built a Chaitya for his relics ; therefore putting on their armour,
with four kinds of troops (elephants, horse, chariots, and infantry) they go to Kusha, and thus
say to the Champions of that City: ¢Hear ye! O assembled multitude of the Champions of Kusha,
CHoMDANDAS being from a long time dear unto us, and now being delivered from pain while he
was tarrying in the neighbourhood of your City, we desire and request of you that you will give
us a share of his bodily relics, that we may take them to Dig-pdchen, and build a Chaitya there;
then we shall pay all sorts of respects and worship to them, and will establish a great festival to the
memory of CHoMDANDAs.” The Champions of Kuska answered them ! ¢ CHoMDANDAS has been
dear also unto us; he died in the environs of our City, we will give to you no share of his relics.” They
said : ¢ If you will give, well, if not, we will take by force, with our troops.’ Then the Champions
of Kusha said: ‘we will do accordingly.’

There were, besides those of Dig-pdchen, six other pretenders to share in the relics of
CHOMDANDAS ; their names are :

1. The Buluka royal (or kshetriya) tribe, residing in r Togs-pé-g,yové (of wavering judgment).
The Krod'tya royal race, in the City of Ssgra-Sgrogs.

A Brahman residing in Khyéb-hjug-g,Ling (VISHNU’S region.)

The Shdkya royal (kshetriya) tribe, at Sers,kye, or Capila.

The royal (kshetriya) tribe, Litsabyi, residing at Yangs-pdchen (S. Veshak or Prayaga.)
The King of Magadha, MA-s,xYE's-,dcRA (8. Ajdta Shatru).

The King of Magadha, AsATA SHATRU, wished to go himself and conduct his troops; but
remembering CoMp ANDA8, (SHAKYA) he fell down motionless from his elephant. Then he was

RN
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put on horseback, but he again fell down. Then he entrusted his troops to YARCHET, a Brahman
and chief officer, and directed him to give his salutation to the Champions of Kusha, and to ask
of them a share of the relics of CHoMDpANDAS ; since he had been dear to him: and he would build
at Rdjagrika a Chaitya for those relics and pay every kind of respect and worship to them,
and would establish a great festival for them. YArcHeT did accordingly as he had been directed,
by the King : but the Champions of Kusha will give no share to him. They say: ¢ Yarcher!
CHOMDANDAS has been dear to us also from a long time ; he became our Ldma ( Guru) and he
died in the vicinity of our City ; we will, therefore, give you no share of his relics’ Then Yis-
CHET said to them : ¢ If you will give, well; if not, we will take by force, by our troops. They
said : ¢ we will do accordingly.’

When the Champions of Kusha saw the great multitude of troops that came to take away, by
force, therelics of CHoMDANDAS, they exercised their wives and children in shooting arrows.
And when their City was besieged by those seven different troops, they came out to fight with them.
But a Brahman, called Brivo-fang Mnydm-pa, (or the Brahman with a drora in his hand ;—
a measure, the 20th part of a bushel) seeing the bad consequences of coming to blows,
endeavoured to persuade the Champions of Kusha to share with them the relics of CroupAx-
DAs’ body ; since CHOMDANDAS GAUTAMA had been from a long time very patient, and had many
times praised the virtue of patience. And he told them that it was unbecoming that they should
kill or destroy each other’s lives, on account of the relics of CHoMpANDAS. He reconciled after-
wards both parties, and made them agree that the relics of CHoMDANDAS should be divided into
eight parts.

Leaf 651. He therefore divided them thus :

1. One part to the Champions of Kusha.

2. The 2d part to the Champions of Dig-péchen.

3. The 8d part to BULUKA of the royal or kskelriya tribe, residing in r Togs-pd-gyovd.

4. The 4th part to Kron’rvA of the kshetriya tribe, residing in the City of Sgra-sgrogs.

5. The 5th part to the Brahman residing in Khydb hjug-gLing.

6. The 6th part to the SHAKYA royal tribe, in Capila.

7. The 7th to the LiTsaBy1 royal tribe, in Yang-pé-chen (S. Vaishali or Praydga.)

8. The 8th part to YARCHET, a Brahman of Magadha, the King's Envoy of that Country.

And they all built Chaityas in their respective countries, and shewed all kinds of respect,
reverence, honour and worship to them ; and established each of them a great festival in honour
of those relics.

The urn or vessel, in which the relics were first deposited in the Chaitya, was given afterwards
to that Brahman, who acted as Mediator between the different parties. He took with him the
vessel, and in his own City, called the City of Brivotdng Nydmpd, built a Chaitya, and
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paid all sorts of respects to the relics of CHOMDANDAs, and in honour of them established
a great festival.

Afterwards a young Brahman called NYAGRODHA, requested the Champions of Kusha that
they would cede him the ashes or coals of the fire in which the dead body of CHOMDANDAS was
burned. Having obtained his request, he built in the village of Nya-grodka-trees a Chaitya called
that of the Coals; and paying all sorts of reverence and worship to them, he established a great
festival in honour of them.

Leaf 652. There were now in Jambu-dwipa ten Chaityas of the relica of CHoMDANDAS
eight were styled those of the remains of his body ; one that of the Urn or Vessel, and one that of
the Coals.

The four eye teeth of CHoMD ANDAS were thus divided : One was taken up into the Zraya-
strinsha heaven of the gods. The 2d was deposited in « Yid-du-hong-vd” (the delightful town.)
The 3d is in the Country of the King of Kalingha. The fourth is worshipped by a NAGARAJA in
the City of Sgra-sgrogs.

The King ¢« MyA-NAN-MET,” (S. AsHokA), residing at Pataliputra, has much increased
the number of CAaityas of the seven kinds.

Leaf 652. CHOMDANDAS (SHAKYA) was born at Kapila. In Magadha he arrived at the
supreme perfection (or became Buddha). At Kdshi he turned the wheel of the Law (or promul-
gated his doctrine). At Kusha he was delivered from pain.

Leaf 653. In this is related how, after the death of SHAkKYA, HOT-SRUNG-CHAEN-PO
(S. MauA KAsHyApA) made arrangement for the compilation of the doctrines of SmAkYa, con-
tained in the Dulva, Do, and Mdmo (or Chhos-Mnén-pa, or Sher-chhin) (S. Vinaya, Sitra
and Mdtri Abhidherma, Prajnya péramitd.)
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T'ue subject of this poem has been one of the peculiar interest to_Indian
poets. The celebrated Vvisa pEvA has dressed it in language elegant
and simple ; the paragon of all the Eastern poets, KALfpsa, has orna-
mented it with pearls drawn from the very deepest recesses of the sea of
oriental learning ; while Surf Harsna, the author of the present work,
has adorned it with a variety of metres, in a very flowing style.

A concise account of the principal incidents which have rendered this
story so interesting, may be agreeable to individuals who have not leisure
to read it in the language of the original, which is both diffuse and difficult.
The story in epitome is this. Navra, king of Nishadha, and DamayanTt
or Buammi, daughter of Bufma king of Vidarbhd, are represented as being
in love before they had seen each other. It is not uncommon in Eastern
Romance for youthful minds to be fascinated with the image of the person
which their own imaginations have formed. The Poets have described
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these feelings as being excited and increased by the intervention of birds;
who going from place to place, describe to each the qualities<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>